n"a
Chabad of Oxford — Yom Limmud — Seminar in Jewish Studies
19 Elul 5774 — 14 September 2014

Contrasting Perspectives on the High Holy Days:
Judgement or Spiritual Empowerment

Dr Naftali Loewenthal, UCL
n.loewenthal@ucl.ac.uk

Texts
Mishnah Rosh Hashanah 1:2

Liturgy: Unetaneh Tokef (mentioned in 13" cent. Or Zarua by R. Yitzhak
b.Moshe of Vienna) — Book of Life — see Ps 69:29, 139:16.

Amidah Liturgy: And so.. instil fear —Tn9 |n |pa1. But note the text
“You have chosen us..".

Liturgy: Avinu Malkenu “Our Father, our King” (cf TB Taanit 25b, Seder
Rav Amram Gaon, 9" cent.) — includes plea to be written in the Book of
Life. Note the dual relationship: our Father, our King.

Yom Kippur Liturgy (end of Musaf). Blessings from A to Z; the radiant
image of the High Priest who has emerged from the Holy of Holies

Neilah, final moment of Yom Kippur : ‘locking’. Interpretations: a)
closing of the Heavenly Gates b) being ‘locked in’ together with the
Divine.

Maimonides (12" cent.), Mishneh Torah, Book of Knowledge, Laws of
Repentance, ch.3. a) the Shofar arouses the Jew to repentance b) the
state of the world depends on each individual

Rabbi Shneur Zalman Tanya (c.1800), Part 4, sec.14, the cosmic effect
of the blowing of the Shofar and the prayers on Rosh Hashanah.

Rabbi Menachem Mendel Schneerson, (d.1994), the Lubavitcher Rebbe:
discourse concerning Rosh Hashanah, “This is the Day” (1980).
Empowering humanity to reveal the Divine in the world.
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owners to be slaughtered by the priests in the Temple and were then consumed
by the owners and their guests in Jerusalem. 5 YW 2 “7?,3}7"&??1? 37, €& "7
RO 12 WBY. Their view is rejected. The beginning of the period is reckoned
from 1974, Grammatically WDz, 7 (a) For M¥T URY (e Holyday of the

harvested at Passover, but first the 21y, sheaf of barley must be gathered

¢ second day of Passover and taken to the Temple (Leviticus 23, 9-14).
hﬁg&: or MY Pentecost, is the beginning of the fruit season. From
Y until NI the P32 first fruits, are brought to the Temple_ (see
4ND1X; Note 16; 0°732 INTRODUCTION). 4 Literally the tree. Or
For judgment. 6 That pass through a narrow gateway so that not one
iissed in the count. 7 Psalm 33, 15. 8 M.or nde. o At the T3D
the rains called 777 are due (see APPENDIX, Note 11). '

New Year; (b) for non-Jewish kings. Comipare Note 2. 8 See Leviticus
25, 1-7; Deutero%omy 15; 1-3; ﬁ"y’;f?, INTRODUCTION; APPENDIX,
Notes 1,6. 9 There were seven cycles of seven years each, the final forty-
ninth year being followed by the fiftieth year which was called Jubilee Year
( baieg DY), when all Jewish slaves were set frée and all land sold during the
preceding forty-nine years had to be returned to the original owners. Tradition -
says that the seventy years of the Babylonian Exile were in punishment for
severty Jubilee Years not observed by the Jews. Jubilee Years were not ob-
- served after the return from the Bai:ylonian Exile. See 3%; Leviticus 25,8-17.
10 Trees. See APPENDIX, Note 10; ﬁt’"ﬁf, INTRODUCTION; Leviticus
18, 23 et seq. 11 For tithing vegetables, See APPENDIX, Note 1;
- Mgyn, INTRODUCTION; Wy, INTRODUCTION. No produce
gathered before ‘the Ist day of "MWN might be given as tithe for produce
gathered after the Ist day of *WB. The 1t day of "W was also the New
Year for tithing grain and peas (beans and the like), but only such crops fully
rown one-third part in the same year might be tithed together. - 12 Tree-
ruit that budded before the Ist of LAV might not be tithed for tree-fruit that
udded later, neither vice versa, Or TPX7 ; literally for a tree. 13 Of by,
is date—in accordance with the view of the School of Hillel—js observed
Ven now as g semi-festival, and is observed ritually and by the eating of
ruit (especially such as had not been eaten before that season).

» g

:n'tlon’c_im1 the messengers go ,793353 ]»%m’jz%;’;j ﬁ»gjj:;j;x m;;z; Sy
7 Ab, bescof e Tt -3 70 OB 9 10

ecause of the New Year,* ;N :’771?§§ Sy Mg L i
m’f Eizaﬁslygiygeof (;g: %35?3 ’ﬁ@? oy 3;7;@3 2&7&{“?
ise of the Festival of 18D ;'&"?Q@ oy ;ﬁﬁ“}’&ﬁ?ﬁﬁs-?};?
77 At e T TR B0 7591 1o
sted, they went forth also e 072 WTFDB D2 s

be ar;se of the Minor JoR 1oD: *1Bn R Sy nx

* The accepted n??ﬂ is that at all times we should fel
witniesses of the new moon, for the proclamation of Wil UK
able to calculate it beforehand. But in post-Mishnaic
tical plus religious qircumstanges the method of calculati
an infallible method—and is permanently adhered
ah 3 is ‘written for the benefit of the Jews in 223
Diaspora, who had to be informed of the New
morith had 29 or 30 days—so that they migh
s. - Thé original method of informiation

a2 mn

he world is judged at four g s " .
iods in the year:® on Passover, RN 712 ﬂs"?;ﬁgﬁ
‘grain;* on the Festival of ANIZYD: AN Sy Byisiok!

eks,® for the fruits of trees;* on L ) . .

New Year, all the inhabitants ‘1800 WR“"? ;7?§8§4 nire oy

1¢ world pass® before Him, like ) IRy a%ivg sxa-bs

is-of sheep,® asit is said” He 77 ¢ U VooTOTFLOR
ashioneth the hearts of them TN TR¥ MR T+ 43
Tho _und_e:":tandeik a:?l their ;DB‘E}?&?@”’?D"‘?& Panag oab

.on the Festival of ¢ TEE R O% i ¥
hey are judged for DI DY Ty A%

3T -

by h plenteausn__ess or poverty of the produce for
he. first: cereal to ripen and is ready to




171 MUSAF FOR YOM KIPPUR

P21 And so seraphim stand by Him.

5% They ask one another, they say to one another: Where is He who abides
in the supernal heights? That they may adore Him, hallow Him, extol Him
with glory.

12y And thus may our kedushah ascend to You, for You, our God, are aKing
who forgives and pardons.

" The Ark is opened.

mnn Let us proclaim the mighty holiness of this day, foritis
awe-inspiring and fearsome. Thereon Your Kingship is exalted,
Your throne is established with lovingkindness, and You are
seated on it in truth. It is true that You are the judge, the one
who presents evidence, the knower and the witness, who re-
cords and seals, who counts and reckons, and You remember all
things that are forgotten. You open the Book of Remembrance
and it reads itself; every man’s signature is in it. The great shofar
is sounded, and a still, soft voice is heard; the angels tremble,
fear and dread seize them, and they exclaim: the Day of
Judgment is here! The heavenly hosts are to stand in judgment,
for [even] they will not be found meritorious in Your eyes in
judgment. All created beings pass before You, [one by one,} like
a flock of sheep. Chazzan: As a shepherd examines his flock, making
his sheep pass under his staff, so do You cause to pass [before
You] every living soul, and You count, reckon and are mindful of
[them], and You allocate the fixed portion for the needs of all
Your creatures, and inscribe the verdict of their judgment.

wxma On Rosh HaShanah they are inscribed and on the fast
day of Yom Kippur they are sealed: How many shall pass away
and how many shall be born; who shall live and who shall die;
who shall live out his allotted time and who shall depart before
his time; who [shall perish] by water and who by fire; who by the
sword and who by a wild beast; who by hunger and who by
thirst; who by earthquake and who by pestilence; who by
strangulation and who by lapidation; who shall be at rest and
who shall wander; who shall be tranquil and who shall be
harrassed; who shall enjoy well-being and who shall suffer
tribulation; who shall be poor and who shall be rich; who shall be
humbled and who shall be exalted.

But Repentance, Prayer and Charity
avert the severity of the decree.

aws 13 Cong: For as is Your Name so is Your praise. You are slow to
anger and easy to pacify, for You do not desire the death of the one
deserving death, but that he return from his path and live. And [even]
until the day
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76 MISHNEH TORAH Bovhk ¥ [ NOWLED & E-

the Torah prohibited have no scientific basis but are chimerical and
inane; and that only those deficient in knowledge are attracted Dy
these follies and, for their sake, leave the ways of truth. The Torah,
therefore, in forbidding all these follies, exhorts us, “You shall' be
wholehearted with the Lord your God” (ibid. 18:13).%

LAWS CONCERNING REPENTANCE

Chapter 3
{4 Although the sounding of the shofar on the New Year is a

decree of the Wiitten Law, still it has a deep meaning, as if saying,
“Awake, awake, O sleeper, from your sleep; O slumberers, arouse
yourselves from your slumbers; examine your deeds, return in repen-

tance, and remember your Creator. Those of you who forget the

trath in the follies of the times and go astray the whole year in
vanity and emptiness which neither profit nor save, look to your
souls; improve your ways and works. Abandon, every one of you, his
evil course and the thought that is not good.”

Tt is necessary, therefore, that each person should regard himself
throughout the year as if he were half innocent and half guilty and
should regard the whole of mankind as half innocent and half guilty.

I then he commits one more sin, he presses down the scale of guilt

against himself and the whole world and causes his destruction. If he
tul6lls one commandment, he turns the scale of merit in his favor
and in favor of the whole world, and brings salvation and deliverance
to all his fellow creatures and to himself, as it is said, “Ihe righteous
man is the foundation of the world” (Prov. 10:25); that is to say,
he who acts justly presses down the scale of merit in favor of all
the world and saves it. v

Because of these comsiderations, all Jews are accustomed to o

‘ncrease their charities and other good deeds from the New Year to
the Day of Atonement and engage in meritorious actions during this

*See Epistle to Yemen; Letter on Astrology; Guide, 111, ch. 37.
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of R. Isaac jedrin 97a}. [27]See ZoharII:2184;  radiates chochma
30; Likute] Ftz Chayim 8:1. [28] Numbers Jrom the “Eyes”.g
{24] V. L. i 15:2¢; Song Rabba I, 15:2. See also - - - o .

ues et [as] Levit, 4:1 3, Horiyot sa, and Zohar
ds the world of  [II:20a, COF also Sifre, Dent. 44,
15 ar a whole. and Td'anit 24a. [20] Bava Batra
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d _'dg’at. [23] [26] Of the world’s existene {San- 158b; see Zohar -1

IGERET HAKODESH Fourtees

because there is no limit and no end to the In a very specific way this takes- place
quality and greamess'6 of the light and cvery day. More sublime mochiy are
vitality that issues forth from Him, blessed  elicited by every morning-prayer,?3 apd
is He, and from His chochmah, by way of - these are not the original mochin that with-
elevation upon elevation to n0 end and  drew after the prayer, but more sublime
Alimit, to the peak of the highest levels. And . ones,2¢ Ina general way, with respect to the
every year there descends and radiates a- world as 2 whole during? the six thousand
new and renewed light which never yet years,%® this occurs every Rosh Hashana,
shone, from the Supreme chochiah to the ®And this is the meaning of the Scripture—
eretz ha'elyonah. Foi the light of every  “Forever are the eyes of the Lord your G-d
year withdraws to its source on the eve of - upon it” [for the eyes are an epithet for the
every Rosh Hashana “When the moon is  efflux and radiation of the light of choch
covered.”17 Afterwards, by means of the mah,?" wherefore the sages are referred to
blowing of the Shofar and of the prayers,a  as the “eyes of the congregation”?8), and
new, supernal light [of a yet higher rank  “The atmosphere of the Land of Tsrae]
i the sphere of the Supreme chochmah] is  makes wise.”?® Now, this radiation and
elicited to radiate to the eretz ha'elyonal _efflux, though it is continuous, neverthe-
and them that dwell upon it, ie. all the less, it js not on one plane and level only
upper and lower worlds that receive their  since the beginning of the world. For every
vitality from it [i.e. from the light of the  year there isa hew, supernal light, because
 blesied En Sofi and?8 pjg chochmak which  the light that was generated and shone on
.{is vested i it, as it is written: “For with this Rosh Hashana withdraws to its source
You is the source of life, in Your light we - on the eve of the following Rosh Hashana,
see light” 1% —which refers to the light that ~ And this is the meaning of the Scripture
radiates from the Supreme chochmah, the “From the beginning of the year fo the end
source of life]. (2 And as known to the  of the year” only. And that is why e
savants of the soteric science, that every (from the beginning) is written without an
‘Rosh Hashana there is the nessirah,” and it gleph, alluding = = -
‘Teceives new, more sublime mochin . .23 : :

[16) V. L. jn B. Y. the quality =py (to saw, to plane), is the relates 1o the theme of Genesis 2:21 f,
wd increase of. .[17] Rosh Hashana Cabbalistic term generally referring to [the removal of Adan’s rip (o which

18] V. L. ix B. Y.: ang the withdrawal of the “old light” and  the Zohar applies the term nessirah 5

fis ;chochmah, - [19] Psaltns  the egression of the “new’™ ope, Thic of I:34b, and Derech Emer al;
. [20) : Brackets Cappear “in  term, abounding in (Lurianic} Cab- 17 5587 Ill:19a, and 44b) and the
23 L B Y. balistic and Chassidic literature dealing  formation of Evel. [22] Brains,
sirah, - with the period of Rosh Hashana, intellectyal Jaculties, referring 2,
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33 MAARIV FOR YOM KIPPUR

X You are mighty forever, my Lord; You resurrect the
dead; You are powerful to save. You cause the dew to descend.

93%o1n He sustains the living with lovingkindness, resurrects
the dead with great mercy, supports the falling, heals the sick,
releases the bound, and fulfills His trust to those who sleep in
the dust. Who is like You, mighty One! And who can be
compared to You, King, who brings death and restores life, and
causes deliverance to spring forth!

m Who is like You, merciful Father, who in compassion
remembers His creatures for life.

1K1 You are trustworthy to revive the dead. Blessed are You
Lord, who revives the dead.

mnx You are holy and Your Name is holy, and holy beings
praise You daily for all eternity. :

1> Through all generations proclaim the kingship of God,
for He alone is exalted and holy.

P21 And thus shall Your Name, Lord our God, be sanctified
upon Israel Your people, upon Jerusalem Your city, upon Zion
the abode of Your glory, upon the kingship of the house of
David Your anointed, and upon Your dwelling-place and Your
sanctuary.

1221 And so, Lord our God, instill fear of You upon
all that You have made, and dread of You upon all that
You have created; and [then] all works will be in awe
of You, all the created beings will prostrate
themselves before You, and they all will form a single
band to carry out Your will with a perfect heart. For
we know, Lord our God, that rulers‘hip is Yours,
strength is in Your [left] hand, might is in Your right
hand, and Your Name is awesome over all that You
have created. - | '

P21 And so, Lord our . God, grant honor to Your people,
glory to those who fear You, good hope to those who seek
You, corifident speech o '
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34 MAARIV FOR YOM KIPPUR

to those who yearn for You, joy to Your land, gladness to
Your city, a flourishing of strength to David Your servant,
and a setting up of light to the son of Yishai Your anointed,
speedily in our days.

1221 And then the righteous will see and be glad, the upright'

will rejoice, and the pious will exult in song; injustice will shut its
mouth and all wickedness will go up in smoke, when You will
remove the rule of evil from the earth.

Tonm Lord our God, You are He who alone will reign
over all Your works, in Mount Zion the abode of Your
glory, in Jerusalem Your holy city, as it is written in Your
holy Scriptures: The Lord shall reign forever; your God, O
Zion, throughout all generations; praise the Lord.1

wrtp Holy are You, awesome is Your Name, and aside from
You there is no God, as it is written: The Lord of hosts is exalted
in justice and the holy God is sanctified in righteousness.2
Blessed are You Lord, the holy King.

nx You have chosen us from among all the nations;
You have loved us and found favor with us. You have
raised us above all tongues and made us holy through Your
commandments. You, our King, have drawn us near to
Your service and proclaimed Your great and holy Name
upon us.

1M And You, Lord our God, have given us in love (On Shabbat:
this Shabbat day and) this Day of Atonements, this day of
pardoning of sin, this day of holy asesmbly (On Shabbat: for
sanctity and tranquility) for forgiveness, pardon, and
atonement, to forgive thereon all our wrongdoings, (On
Shabbat: in love,) a holy assembly, commemorating the Exodus
from Egypt.

1. Psalms 146:10. 2. Isaiah 5:16.
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57 MAARIV FOR YOM KIPPUR

answer us, You who hearkens to the destitute, answer us; answer us, Youwho
supports the sincere ones, answer us; answer us, God of our fathers, answer
us; answer us, God of Abraham, answer us; answer us, You who are the Fear
of Isaac,! answer us; answer us, Mighty One of Jacob, answer us; answer us,
You who aided the Tribes, answer us; answer us, strength of our Matriarchs,
answer us; answer us You who responds in a propitious time, answer us;
answer us, Father of orphans, answer us; answer us, Judge of widows, answer
us.

myw m May He who answered our father Abraham on Mount Moriah,
answer us. May He who answered Isaac his son when he was bound on the
altar, answer us. May He who answered Jacob in Bethel, answer us. May He
who answered Joseph in prison, answer us. May He who answered our fathers
at the Sea of Reeds, answer us. May He who answered Moses at Chorev,
answer us. May He who answered Aaron with the censer, answer us. May He
who answered Pinchas when he rose from the midst of the congregation,
answer us. May He who answered Joshua in Gilgal, answer us. May He who
answered Samuel in Mitzpah, answer us. May He who answered David and
Solomon his son in Jerusalem, answer us. May He who answered Elijah on
Mount Carmel, answer us. May He who answered Elisha in Jericho, answer
us. May He who answered Jonah in the bowels of the fish, answer us. May He
who answered Chizkiyahu, King of Judah, in his illness, answer us. May He
who answered Chananyah, Mishael and Azariah in the fiery furnace, answer
us. May He who answered Daniel in the lion’s den, answer us. May He who
answered Mordechai and Esther in Shushan the capital, answer us. May He
who answered Ezra in exile [in Babylonia], answer us. May He who answered
all the righteous, pious, sincere and upright, answer us.

xmm May the Merciful One who answers the poor, answer us. May the
Merciful One who answers the broken-hearted, answer us. May the Merciful
One who answers the humble of spirit, answer us. Merciful One, answer;
Merciful One, have pity; Merciful One, redeem; Merciful One, deliver;
Merciful One, have compassion on us, now, speedily and very soon.

When Yom Kippur falls on Shabbat 11351 1ax (Our Father, our King...) is not said.
The Ark is opened.

13%n umax Qur Father, our King, we have sinned before You.

Our Father, our King, we have no King but You.

Our Father, our King, act [benevolently] with us for the sake
of Your Name.

Our Father, our King, renew for us a good year.

1. V. Genesis 31:42. 53.
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58 MAARIV FOR YOM KIPPUR

Our Father, our King, remove from us all harsh decrees.

Our Father, our King, annul the intentions of our enemies.

Our Father, our King, foil the plans of our foes.

Our Father, our King, wipe out every oppressor and
adversary from against us.

Our Father, our King, close the mouths of our adversaries
and accusers.

Our Father, our King, remove pestilence, sword, famine,
captivity and destruction from the members of Your covenant.

Our Father, our King, withhold the plague from Your
inheritance.

Our Father, our King, pardon and forgive all our iniquities.

Our Father, our King, blot out and remove our transgressions
from before Your eyes. '

Our Father, our King, erase in Your abounding mercies all the
records of our debts [sins].

Our Father, our King, bring us back to You in wholehearted
repentance.

Our Father, our King, send a complete healing to the sick of
Your people.

Our Father, our King, rend the evil [aspect] of the verdict
decreed against us.

Our Father, our King, remember us with a favorable
remembrance before You.

Our Father, our King, inscribe us in the book of good life.

Our Father, our King, inscribe us in the book of redemption
and deliverance.

Our Father, our King, inscribe us in the book of livelihood and
sustenance.

Our Father, our King, inscribe us in the book of merits.

Our Father, our King, inscribe us in the book of pardon and
forgiveness.

Our Father, our King, cause deliverance to flourish for us
soon. .

Our Father, our King, exalt the glory of Israel Your people.

Our Father, our King, exalt the glory of Your anointed one.

Our Father, our King, fill our hands with Your blessings.

Our Father, our King, fill our storehouses with plenty.
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59 MAARIV FOR YOM KIPPUR

Our Father; our King, hear our voice, have pity and
compassion upon us.
Our Father, our King, accept our prayer with mercy and with
favor.
Our Father, our King, open the gates of heaven to our prayer.
Our Father, our King, let it be remembered that we are but
dust. N
Our Father, our King, we beseech You, do not turn us away
from You empty-handed. . '
Our Father, our King, may this hour be an hour of mercy and
a time of favor before You.
Our Father, our King, have compassion upon us, and upon
our infants and children.
Our Father, our King, do it for the sake of those who were
slain for Your holy Name.
Our Father, our King, do it for the sake of those who were
slaughtered for Your Oneness. '
Our Father, our King, do it for the sake of those who went
through fire and water for the sanctification of Your Name.
Our Father, our King, avenge the spilled blood of Your
servants. '
Our Father, our King, do it for Your sake, if not for ours.
Our Father, our King, do it for Your sake, and deliver us.
Our Father, our King, do it for the sake of Your abounding
mercies. . ‘
Our Father, our King, do it for the sake of Your great, mighty
and awesome Name which is proclaimed over us.
Our Father, our King, be gracious to us and answer us for we
have no meritorious deeds; deal charitably and kindly with us
and deliver us. . The Ark is closed.

719 By David. A Psalm. The earth and all therein is the Lord’s; the world
and its inhabitants. For He has founded it upon the seas, and established it
upon the rivers. Who may ascend the mountain of the Lord, arid who may
stand in His holy place? He who has clean hands and a pure heart, who has not
used My Name in vain or sworn falsely. He shall receive a blessing from the
Lord, and kindness from God, his deliverer. Such is the generation of those
who search for Him, [the children of] Jacob who seek Your countenance
forever. Lift up your heads, O gates, and be lifted up, eternal doors, so the
glorious King may enter. Who is the glorious King? The Lord, strong and
mighty; the Lord, mighty in battle. Lift up your heads, O gates; lift them up,
eternal doors, so the glorious King may enter. Who is the glorious King? The
Lord of hosts, He is the glorious King for all eternity.1

1. Psalm 24.
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186 MUSAF PRAYER — THE AVODAH

of Israel, wherever they are, a year of light,a year of blessing, a year of
rejoicing, a year of glory, a year of good assembly, a year of song, a year
of delight, ayear of goodness, a year of deliverance, a year of sustenance,
ayear of learning, a year of rest, a year of comfort, ayear of joy, a year of
exultation, a year of redemption, a year of jubilation, a year that we may
hold our heads high, a year of the ingathering of the exiles, a year of the
acceptance of [our] prayers, a year of goodwill, a year of peace, a year of
dew [and] rain, a year of plenty, a year in which You will lead us upright
to our land, a year in which You will subdue nations under us, a year in
which You will inscribe us for a good life, a year in which Your people,
the House of Israel, will not be dependent for their livelihood upon one
another nor upon any other people, a year in which You will hold back
from us and from all Your people, the House of Israel, the plague and the
destructive foe, a year in which no woman shall suffer miscarriage.

P, Now therefore, Lord our God, we put our trust in Your abounding
mercies, we place our reliance on Your lovingkindness, we hope for Your
pardon; for You, Lord, are a compassionate and gracious God, slow to anger,
abounding in kindness, doing good in great measure and conducting the world
with the attributes of kindness and compassion, as it is writtenin the Torah of
Moses Your servant: And He said, I will make all My goodness pass before
You, and I will proclaim the Name Lord before you; I will be gracious towhom 1
will be gracious and I will show mercy to whom I will show mercy.?

1 And so, how radiant was the Kohen Gadol when he came out from the
Holy of Holies in peace.

brxa Like the resplendent canopy spread over the vaults of
heaven — was the appearance of the Kohen.
Like the lightning that flashes from the effulgence of the
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187 MUSAF PRAYER — THE AVODAH

Like [Moses] in concealment imploring the King [for
forgivness] — was the appearance of the Kohen.
Like the bright morning star shining in the eastern
horizon — was the appearance of the Kohen.

b5 All these took place when the Sanctuary was on its foundation, the Holy
of Holies was on its basis and the Kohen Gadol stood and performed the Temple
service; his generations saw it and rejoiced.

~wx Fortunate is the eye that saw all these; indeed, when the ear hears of it
our soul grieves. Fortunate is the eye that saw our Temple amidst the rejoicing
of our congregation; indeed, wheii the ear hears of it our soul grieves.
Fortunate is the eye that saw our exultation, the jubilation of our
congregation; indeed, when the ear hears of it our soul grieves. Fortunate is
the eye that saw the [Levite] singers and their varied songs; indeed, when the
ear hears of it our soul grieves. Fortunate is the eye that saw the established
Habitation wherein the living God abided; indeed, when the ear hears of it our
soul grieves. Fortunate is the eye that saw the joyous Water-Drawing Festival,
the people drawing the spirit of holiness, the spirit of magnanimity; indeed,
when the ear hears of it our soul grieves. Fortunate is the eye that saw the
Kohen Gadol clearly pronounce the Divine Name and cry out “O God;” indeed,
when the ear hears of it our soul grieves. Fortunate is the eye that saw the
consecrated people thronging to the place of the Holy of Holies; indeed when
the ear hears of it our soul grieves. Fortunate is the eye that saw the scarlet
band turned white because of the sacrificial goat; indeed, when the ear hears of
it our soul grieves. Fortunate is the eye that saw the sacrifice of the daily
offerings in the courtyard of the Temple, and the gathering place of the
multitudes; indeed when the ear hears of it, our soul grieves.

bax But the iniquities of our ancestors brought about the destruction of the
Divine Abode, and our sins have postponed the end of the exile. Yet, may the
remembrance of these things bring us pardon, and the affliction of our soul
make atonement for us. Therefore, in Your abounding compassion, You have
given us this fast day of Yom Kippur, for the pardon of iniquity and the
atonement of transgression. It is a day on which eating, drinking, washing,
anointing oneself, marital relations and wearing leather shoes are forbidden.
It is a day to practice love and friendship, a day on which torenounce envy and
strife, a day on which You forgive all our sins. And at this very time, it is
revealed and known before You and before the Throne of Your Glory that we
have no leader as in former days, no Kohen Gadol to offer a sacrifice and no
altar on which to offer a burnt-offering. Because of the multitude of our
iniquities —

rx We have no fire-offerings nor guilt-offerings; no staves [of
the Ark] nor mingled meal-offerings; no lot nor glowing coals [upon
the altarl: no Bet Hamikdash nor finelv ground incense; no heichel nor
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270 NETLAH PRAYER

1t is written in the Shaloh that when, in the Neilah Prayer, Sxw yow (Hear O Israel....)
is recited aloud and with hearifelt kavanah, every Jew should have the intention of giving up
his soul for the sanctification of G-d's Name, may He be blessed. This intention will be
considered for him as if he had indeed done so and as if he had actually withstood the test to
sanctify the Divine Name.

yaw Hear O Israel the Lord our God the Lord is One.1

Recite once.

712 Blessed be the name of the glory of His kingdom forever
and ever. Say three times.

mm God is the Lord. Say seven times.

The Chazzari recites Whole Kaddish:’

um Exalted and hallowed be His great Name (Cong: Amen.)
throughout the world which He has created according to His will. May
He establish His kingship, bring forth His redemption and hasten the
coming of His Mashiach (Cong: Amen.) in your lifetime and in your days
and in the lifetime of the entire House of Israel, speedily and soon, and
say, Amen. (Cong: Amen. May His great Name be blessed forever and to all
eternity. Blessed.) May His great Name be blessed forever and to all
eternity. Blessed and praised, glorified, exalted and extolled, honored,
adored and lauded be the Name of the Holy One, blessed be He, (Cong:
Amen.) above and beyond all the blessings, hymns, praises and
consolations that are uttered in the world; and say, Amen (Cong: Amen.)

The Shofar is sounded once and all exclaim:
mwY Next year in Jerusalem.
May the prayers and supplications of the entire House of Israel be
accepted before their Father in heaven; and say, Amen. (Cong: Amien.)
May there be abundant peace from heaven, and a good life forus and
for all Israel; and say, Amen. (Cong: Amen.)
He who makes the peace in His heavens, may He make peace for us
and for all Israel; and say, Amen. (Cong: _Amen.)

mp Hope in the Lord, be strong and let your heart be valiant, and

hope in the Lord.2 None is holy as the Lord, for there is none aside-

from You, and there is none mighty as our God.? For who is God
except the Lotd, and who is mighty other than our God?4

rx There is none like our God; there s none like
our Lord; there is none '

1. Deuteronomy 6:4. 2. Psalms 27:14. 3.1 Samuel 2:2. 4. Psalms 18:32.
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CHASSIDIC DISCOURSE
for Rosh Hashanah:

R I Menachem
|| Mendel Schneerson, the
Lubawmer Rebbe y

I| Free translation and adaptation of part of a Chassidic

| Discourse originally said on Rosh Hashanah 5741 (1980). It

was published seven years later, edited by the Rebbe, with
I| the title "Kuntres Rosh Hashanah 5748" (in Sefer

HaMaamarim Melukat vol.2 pp.97-111). |




The discourse discusses a brief passage from the Musaf prayer
on Rosh Hashanah. In terms of this it explains the nature of
Rosh Hashanah as expressing a tremendous spiritual
transformation of the universe. This relates to the personal
service of each individual Jew, man and woman, striving to
draw the Divine illumination of one’s soul into the physicality
of one’s body and one’s daily life. How does one attempt this?
Through study of the Torah and observance of the Mitzvot.
The simple reality of Judaism is thus the key to personal
spirituality and a transformation of all existence, which is the
real purpose of Creation.

o i

sialiakigty

K ))
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his is the day which is the

beginning of Your works, a
y of the first day.”

PP
aw for Israel,a
e G-d of Jacob

From the Musaf prayer, section Zichronot.




The Spiritual Effect of Rosh Hashanah

““This is the day which is the beginning of Your works, a
memory of the first day”’.

It is known that ‘‘the day’’ means Rosh Hashanah. When it says
“‘this day’’ it means that on Rosh Hashanah ‘‘this>> ZEH is revealed.
For on Rosh Hashanah the Jewish people crown Hashem as King,
and achieve a revelation of His Kingship throughout the world, till
““everything created knows that You created it’’. Even that which is
created in the lowest world - and how much more, in higher worlds -
knows that You created it.

The meaning of ““This is the day”’, ZEH HAYOM - is that on
Rosh Hashanah G-dliness is drawn down in an extra-ordinarily
revealed way, to the level of ZEH (‘“‘that each one can point with his
finger and say Zeh™'1).

This explains why we say about Rosh Hashanah that ““this is the
beginning of Your works’’. The point has been raised that the world
was actually created on 25 Elul?. Rosh Hashanah is the day that
~ Adam was created, on the Sixth Day.

Further, on Rosh Hashanah “‘all creatures of the world pass
before You like sheep..”” - to be judged. Not only human beings, but
the animal, vegetable and mineral aspects of the world. So why
should Rosh Hashanah (the day when everything is judged) be on the
day that Adam was created, rather than on 25 Elul, the beginning of
all creation?

The explanation is that the purpose of creation is that man,
through his service, should draw a revelation of G-dliness into the
world: the revelation of ZEH. This concept is renewed and
re-enacted on the day of the creation of man. When the world was
created on 25 Elul it had the quality of KOH o (numerically, 25).
When Adam was created , through his service is achieved ZEH3.

Thus man brings a special quality to Creation: the revelation of G-d. The next two sections
show that this is on an extra-ordinary level, bursting all limitations of finitude. For after all,
Creation itself was a remarkable revelation of G-d. Yet man’s service brings to Creation an
infinitely higher possibility.



The First Day of Creation: 25 Elul

To understand this we have to try to conceive what happened on

25 Elul. On this first day of creation there were created heaven and
earth and all their hosts: all were created from the void. Even those
things that came into being on later days of creation - after the first
day - were created on the first day from the void. Later they were
revealed, in the lower, physical world. Even in the case of Adam, it
says that G-d formed him from the dust of the earth, and this dust
was created on the first day.

Further, it is known that the verse Bereshit ‘In the Beginning’
concerns not only the creation of the physical universe, but also the
spiritual realms. Bereshit is Wisdom, Elokim is Understanding, the
Heavens means the Six Sefirot and ‘the Earth’ is Kingship. All this
came into being on the first day.

And more: we learn in the Midrash on the verse ‘it was evening
and it was morning, one day’, that when it says ‘one day’ (and not
‘the first day’) it is because on this day G-d was alone in His
universe. Existence, on that first day, had the quality of revealing
that G-d is One in His universe.

On that first day G-d said: Let there be light*. This is a radiance
with which the Jewish people will be able to illuminate the entire
world and to reveal its inwardness: and that is, the radiance of the
Infinite which is before creation. It is the very essence, which is
concealed in the world, even in that world which came into being on
the first day of creation. The Midrash says that the G-d took the light
which was created on the first day, and ‘separated it for Himself’.
For this light is higher than the world..

In addition to all these exalted aspects of the first day, it is
known that through all the six days of creation, also on the sixth day
(before the sin of the Tree of Knowledge) the world had the quality
of Gan Eden. And nonetheless, through the creation of Adam on
Rosh Hashana a further level of exaltation was added to the world.
Adam even brought a further level of exaltation to Gan Eden; hence
it says ‘G-d put him in Gan Eden to work it’, meaning to draw the




radiance of the Infinite into it.

The Special Achievement of Adam

What is this extra level? Although the world was created in a
perfect way, this perfection was only from the point of view of
Creation: and this is limited, finite. Through the service of man a
radiance which is beyond limitations and finitude is drawn into the
world. The quality of his service is ‘to burst through’ all limitations,
including the [exalted] limitations of the world as it was on the first
day, when G-d was alone in his universe,

For this reason Rosh Hashanah is on the day Adam was created.
For the concept of Rosh Hashanah is to draw the quality of ZEH,
meaning the revelation of the Essence of the radiance of the Infinite
which is beyond any aspect of relationship with the worlds. This is
the meaning of the words ‘‘This day is the beginning of Your
works”’, for the revelation of ZEH (‘this’), is drawn into the world as
it has the quality of ‘“Your works”’, that even that which You made
will know that You made it...

This power to draw into the world the revelation of the essence
of the Infinite, which is beyond worlds, is in the hands of the Jewish
people; they are called Adam, after Adam the First Man. Hence Rosh
Hashanah is on the day of the creation of Adam.

The discourse now turns to the individual. The power to bring an infinite level of spirituality
to the entire universe derives from the relationship between soul and body within each
person. A cosmic task is thus presented in terms of the personal quest for holiness in daily
life.

Soul and Body

One can suggest that the power of the Jewish people to achieve
this level of revelation is because of the source of their Souls. It was
on the sixth day of creation that the soul was breathed into Adam.
His body was formed from dust which had already been created on
the first day.

It is written ““He blew into his nostrils the breath of life””. Rabbi

- 5.




Shneur Zalman explains, citing the Zohar, that ‘blowing’ implies
from one’s inwardness and essence: the source of the Soul is from
the essence of G-d. Thus with the metaphor of father and son: the
root of the son is from the essence of the father, beyond any revealed
qualities. For this reason it is possible, as the Talmud says, that “‘the
power of the son is greater than that of his father’. For the root of
the son is from the essence of the soul of his father - and at that
level, the father himself is perfect in all aspects.

So too with the Souls of the Jewish people, of whom it is written
“‘you are children of Hashem your G-d”6. Their root is from the
Divine essence, higher than all ‘revelations’ [which include creation
on all levels, even the most spiritual]. Hence they are in some sense
exalted above all revelations from above, as in the concept ‘‘the
power of the son is greater than that of his father’’.

Thus we find among the teachings of the Sages: ““The Holy One
smiled and said My children have conquered Me!”” 7. ‘The Holy
One’ means a level of revelation of G-d lower than the Divine
essence, but the source of the Souls is from the essence.

This idea concerning the Holy One and the Jewish people relates
particularly to Rosh Hashanah, as the Midrash tells us that the angels
gather before the Holy One and ask ‘when is Rosh Hashanah?. He
says to them ‘why are you asking Me? Let us go together to the Beth
Din below [to find out]’8.

Since the root of the Souls of the Jewish people is in the Divine
essence, they have the power to draw into the world a revelation of
His essence®. Yet how do they draw this revelation into the world,
uniting ZEH with KOH? One can suggest that this is through them
drawing a revelation of the Soul into the body.

For the body of a person - formed from dust of the ground
created on 25 Elul - has the quality KOH. Through achieving a
revelation of the Divine in one’s body, one draws a Divine revelation
also into the world. For by illuminating the KOH within oneself, one
draws this illumination also into the KOH of the whole world.

This is like the teaching in the Zohar that Adam said to all



creation: “‘Come, let us bow down and bless Hashem our Maker”10

He imparted this quality of bitul (selflessness) to all creation, outside

of himself, by achieving bitul within himself. Thus he said ‘let us
bow’, for also he himself would have the quality of bitul.

This relationship between the achieving of a Divine revelation in
the body of the individual and in the world concerns the nature of
physicality. The name Adam derives from the concept adameh ‘1
will be similar...”” - to G-d. One can suggest that this applies both to
the soul and the body, as it says ““Let us make man.. in our form’’.
This applies to every Jew in an eternal way.

Before the Jewish people received the Torah, G-d told them:
““And you shall be for Me a Kingdom of Priests and a holy
nation”!!. One can suggest that ‘Kingdom of Priests’ refers to the
Soul, and ‘holy nation’ refers to the body. Regarding both of them
G-d says: ““And you will be for Me..””,

Due to this sacred nature of the body, through the service of the
individual to draw a revelation of G-dliness into his or her
physicality, there is also achieved a revelation of G-dliness in the
world.

How does one set about this tremendous task? Through the basic practice of Judaism:
studying Torah and observing the Mitzvot. These connect the soul with the body and reveal
a boundless level of G-dliness in the world. This is expressed by the next few words of the
Musaf prayer.

Torah and Mitzvot

The Rosh Hashanah Musaf prayer reads: ‘“This is the day which
is the beginning of Your works, a memory of the first day. Foritis a
law for Israel, judgement of the G-d of Jacob”’. The second
sentence!? explains the first.

For the union of ZEH and KOH in the individual (through which
he achieves the revelation of ZEH in the KOH of the world) is
through his service in study of Torah and observance of Mitzvot.
Study of the Torah relates primarily to the soul, ZEH: observing the
Mitzvot, which are enclothed in physical things relates primarily to
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the purification of the body. Through the service of both aspects - till

they become one, since each helps the other - one achieves the union
of ZEH and KOH.

This is the meaning of the second sentence in the Musaf text.
The ‘law’ means Torah, and ‘judgement’ means Mitzvot (as is
explained in Likkutei Torah'3 by R. Shneur Zalman).

Concerning ‘law’, Torah, it uses the term Israel. For Torah
concerns understanding, and the word Israel (Yisrael) 58w can be
read as LiRosh w1 %, indicating the head.

By contrast, concerning ‘judgement’, the Mitzvot, it uses the
term Jacob, Yakov. For Mitzvot are kept by the power of action,
relating to the name Yakov, 3pp» , derived from ekev spp, the heel.
Further, Jacob was given this name because his hand was grasping
the heel of Esau. One can suggest that this is expresses the fact that
the Mitzvot are enclothed in the physical matters of this lower world,
which is indeed the lowest of worlds...

We now see that the second sentence in the text of the prayer is
an explanation of the first. The fulfilment of the first, the drawing of
the revelation of the essence of the Infinite into the world by man is
by means of the ‘law for Israel’ and the ‘judgement of the G-d of
Jacob’: the study of Torah and the observance of the Mitzvot.

These aspects of Rosh Hashanah relate to another theme central to the Festival: the
expression of Divine Kingship.

The Kingship of G-d

Another aspect of Rosh Hashanah, expressed in Chassidic
teachings, is that it expresses and re-establishes the Kingship of G-d.
On the first Rosh Hashanah, the day when Adam was created, G-d’s
Kingship over all existence was revealed. Hence, the Sages tell us,
Adam said the ‘Song of the Day’ of the sixth day of the week, which
begins ‘““Hashem rules, He is clothed in majesty "14. This recognition
of Hashem’s Kingship is re-enacted every year by the Jewish people.
Thus we say in each of the prayers of Rosh Hashanah ‘‘Rule over the
whole world in Your glory”.



This aspect of Rosh Hashanah is not just because of the annual
renewal of the Creation. It relates to the idea that on Rosh Hashanah
the aspect of ZEH, the expression of the essence of the Infinite is
revealed. For the Kingship of G-d relates to His innermost essence.

Chassidic teachings speak of Ten Attributes of the Divine; the
tenth is Kingship. Yet this Attribute has certain unique qualities. One
is expressed in the saying of the Sages ““There is no king without a
people”’.

A human king needs human subjects in order to rule. He cannot
be king over a herd of animals. On an infinitely exalted level, G-d
too needs a “people” to rule in order to express His Attribute of
Kingship. On the sixth day of Creation, when Adam was formed, he
became the ‘‘subject’ through whom the Kingship of G-d could be
expressed. Adam’s ability to do this derives from the nature of his
soul, which comes from the essence of the Infinite. For this gives
him sufficient relationship with G-d to be a subject to G-d the King.
In addition, the root of Adam’s soul derives from the same hidden
essence as does the quality of the Divine Kingship.

Thus on Rosh Hashanah, when ZEH, a radiance beyond all
limitations deriving fl’Ol’%l Qud’s essence is revealed, the recognition
of G-d’s exalted Kingship is re-enacted by the Jewish people.

Chassidic teachings explain that the source of G-d’s Kingship is
from an infinitely exalted level of spiritual Unknowing. For this
reason the nature of Kingship is distance and exaltation. It is this
awesome aspect of G-d which is revealed on Rosh Hashanah.

G-d’s aim in the creation of the world is that His Kingship should be expressed in our lowly
physical world. Rosh Hashanah is the beginning of that process - but it is continued by
every Jew in his or her service of G-d in the present and the future.

A Dwelling in the Lower World

Although Rosh Hashanah is not the first of the days of Creation
(which commenced on 25 Elul), it is nonetheless described as ‘‘the
beginning of Your works’’. For the ultimate purpose of Creation was
that G-d should have a ‘‘dwelling’’ in the lower world. This is
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achieved by the service of every single Jew, man and woman.
Through study of Torah and observance of Mitzvot they make the
world return to its state when Adam was created, before the sin of
the Tree of Knowledge, but on in a more fulfilled way: for now it
becomes a dwelling for G-d’s essence, at the very lowest levels of
existence.

This is achieved because the service of the Mitzvot utilises a
person’s power of action, and therefore draws G-dliness into these
actions and into the physical objects which he or she uses to fulfil the
Mitzvot. This indwelling of G-dliness in the physical world fulfils
the purpose of Creation: a dwelling for G-d in the lower world.

The discourse concludes with blessings for the Jewish people and for each individual,
emphasising their merit before G-d on Rosh Hashanah, the Day of Judgement.

Conclusion: The Merit of the Jewish People

All this is achieved through every good action of each and every
Jew, as the halachic ruling!® that all existence is equally balanced
between good and bad. Through one Mitzvah (in thought, and how
much more in speech, and how much more in action) one weighs the
whole world to a state of merit. This halachic ruling applies
throughout the year: how much more so on Rosh Hashanah! For then
one cannot say that the world is merely evenly balanced. For on the
eve of Rosh Hashanah it is known clearly that we will be found
meritorious!®; how much more so on Rosh Hashanah itselfl

Especially after the blowing of the Shofar!7 concerning which it
says ‘‘I called to G-d from the narrow place, and He answered me
from the breadth’ 18, As we recite after the blowing of the Shofar:
““In the radiance of Your countenance we will walk 19, with a good
inscription and sealing, with revealed and open good, for all that one
needs, and how much more for the main thing’ the coming of
Moshiach?0 swiftly in our days and in our time, truly.
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NOTES

1. End of Tractate Taanit. This is generally presented as a Messianic ideal: that G-dliness
will be totally apparent all around us.

2. According to the Midrash and Tosafot in the Talmud, Rosh Hashana 8a, litekufot

3. ““Koh’’ represents a weaker level of revelation of the Divine. The prophets sometimes
use the word ‘‘koh’” (‘thus’)to introduce their prophecy ‘thus says G-d’; and sometimes
they use the word ZEH, ‘this is what G-d says’.

4. The sun was created only on the fourth day. This light of the first day had a special
quality.

5. Shavuot 48a.

6. Deut.14:1.

7. Bava Metzia 59b. This was after the famous incident in which the ‘Heavenly Voice’
was disregarded by the Sages in a halachic discussion, for the Torah is not in Heaven’,

8. Because the fixing of the New Moon, and hence of Rosh Hashana and all festivals, is
in the hands of the human Beth Din.

9. The discourse explains that the source of the soul is from ‘the concealment of the
essence’. This relates to the source of Divine Kingship.

10. Psalms 95:6.

11. Exodus 19:6.

12. From Psalms 81:5.
13. Nitzavim 47c.

14. Psalm 93. Each day has a Psalm which was sung by the Levites in the Temple; it is
now included in the Morning Service, and is called ‘Shir shel Yom’.

15. Rambam, Laws of Repentance, 3:4. From Talmud Kiddushin 40b. The spiritual state
of the individual and the world is conceived as perfectly balanced between good and bad,
one good deed tips the individual and the world to the side of good "and brings salvation".

16. Talmud Yerushalmi Rosh Hashana 1:3, quoted in the Shulchan Arxuch, Laws of Rosh
Hashanah, sec. 581.

17. The Musaf prayer is recited after the public blowing of the Shofar. When Rosh
Hashanah falls on Shabbat the Shofar is not blown; but the fact of it being Shabbat gives
the spiritual force to the day as if the Shofar had been blown.

18. Psalms 118:5.
19. Psalms 89:16.

20. As the Rambam says in the passage quoted above: through one Mitzvah one weighs
the whole world to a state of merit and "brings salvation".
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