Perek VI
Daf38 Amuda

HALAKHA

In the Temple the priest utters the name of God as it is
written — 127152 OWi N i wTpRa: When the priests
bless the nation in the Temple they utter the Tetragram-
maton as it is written, i.e,, yod, heh, vav, heh. Outside of the
Temple, they use the substitute name of Lordship. After
the death of Shimon HaTzaddik, the priests ceased using
the Tetragrammaton when blessing the nation, even in
the Temple, so that no unworthy person would be taught
the name. This is in accordance with the mishna here and
the Gemara in tractate Yoma, 39b (Rambam Sefer Ahava,
Hilkhot Tefilla UVirkat Kohanim 14:10-11).

Lift their hands so they are aligned with their shoul-
ders — 11903 7313 [ NN DR i When the priests
bless the people they must lift their hands to the level of
their shoulders. According to the esoterica, the right hand
should be lifted slightly higher than the left one (Rambam
Sefer Ahava, Hilkhot Tefilla UVirkat Kohanim 14:3; Shulhan
Arukh, Orah Hayyim 128:12).

And in the Temple, above their heads - 33 by vIpRM
Jwx: When the priests recite the blessing in theTemp\e
they lift their hands above their heads, except for the
High Priest, who does not lift his hands higher than the
frontplate (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat
Kohanim 14:9).

So you shall bless, in the sacred tongue - 13720 2
wIipn ]110’7: The priests may recite the Pr\estly ‘Bene-
diction only in Hebrew (Rambam Sefer Ahava, Hilkhot
Tefilla UVirkat Kohanim 14:11; Shulhan Arukh, Orah Hayyim
128:14).

So you shall bless, while standing - 1 1ya 1720 12:
The priests may recite the Priestly Benediction on\y while
standing (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat
Kohanim 14:11).

Performs the Temple service while standing - nywn
pRpa: The Temple service must be performed while
standing. Anyone who serves in the Temple while
sitting has desecrated the sanctity of the Temple, and
his service is invalid (Rambam Sefer Avoda, Hilkhot Biat
HaMikdash 5:16).

BACKGROUND

Frontplate — y9¥: The frontplate of the High Priest was
a plate of gold on which the words: “Sacred to the Lord”
(Exodus 28:36), were engraved. This plate was tied to the
forehead of the High Priest, adjacent to where his hairline
began.

The frontplate was one of the eight priestly vestments
that made up the raiment of the High Priest. It is one of
the four vestments that are called the golden vestments.
The High Priest would wear all eight vestments the year
round, except during part of the Yom Kippur service,
when he would wear only the four white vestments that
all priests wore.
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as it is written" in the Torah, i.e., the Tetragrammaton, and in the
country they use its substitute name of Lordship. In the country,
the priests lift their hands so they are aligned with their shoul-
ders" during the benediction. And in the Temple they lift them
above their heads," except for the High Priest, who does not lift
his hands above the frontplate.® Since the Tetragrammaton is
inscribed on it, it is inappropriate for him to lift his hands above it.
Rabbi Yehuda says: Even the High Priest lifts his hands above
the frontplate, as it is stated: “And Aaron lifted up his hands"
toward the people and blessed them” (Leviticus 9:22).

The Sages taught: The mitzva given to the
GEMARA ;8¢ 8 &

priests: “So you shall bless the children of
Israel” (Numbers 6:23), is that they bless them in the sacred
tongue," Hebrew. Do you say that the benediction must be recited
in the sacred tongue, or perhaps it may be recited in any lan-
guage? The baraita answers: It is stated here, with regard to the
Priestly Benediction: “So you shall bless,” and it is stated there,
with regard to the blessings and curses: “These shall stand on
Mount Gerizim to bless the people” (Deuteronomy 27:12). There
is a verbal analogy between these two usages of the word “bless”:
Just as there, the blessings and curses were recited in the sacred
tongue, as stated above (33a), so too here, the Priestly Benediction
is recited in the sacred tongue.

Rabbi Yehuda says: Itis not necessary to derive this from a verbal
analogy, as it says with regard to the Priestly Benediction: “Thus,”
which means that it is not recited correctly unless they recite it in
this exact language, as it is written in the Torah.

It is taught in another baraita: “So you shall bless,” means while
standing." Do you say that the benediction must be recited while
standing, or perhaps it may even be recited while sitting? It is
stated here: “So you shall bless,” and it is stated there, with regard
to the blessings and curses: “These shall stand on Mount Gerizim
to bless.” Just as there, the blessing was recited while standing, so
too here, the priests must recite the Priestly Benediction while
standing.

Rabbi Natan says: It is not necessary to derive this from a verbal
analogy, as it says in the verse: “At that time the Lord separated the
tribe of Levi to bear the Ark of the Covenant of the Lord, to stand
before the Lord to minister to Him and to bless in His name”
(Deuteronomy 10:8). Just as a priest performs the Temple service
while standing,"™ so too, he blesses while standing. The Gemara
asks: And from where do we derive that he performs the service
itself while standing? As it is written: “To stand to minister in the
name of the Lord” (Deuteronomy 18:5).

NOTES

Asitis stated: And Aaron lifted up his hands, etc. - X N
120117 ¢ f3: The mishna seems to imply that Rabbi Yehuda
presents a proof from this verse for his opinion that the High
Priest does lift his hands above the frontplate, as it is stated that
Aaron lifted up his hands when he recited the blessing. However,
in Tosefot Yom Tov and other commentaries, this understanding is
found to be difficult. They explain that the verse is not a continu-
ation of Rabbi Yehuda's statement. Rather, it is a proof for the
principal ruling stated in the mishna, that the Priestly Benediction
must be recited with lifted hands.

Just as a priest performs the Temple service while standing —
YA mwn n: In Tosefot HaRash, Tosefot HaRosh, and other

commentaries, other possible implications of this comparison
between the service in the Temple and the Priestly Benedic-
tion are discussed. For example, they discuss whether a priest
who became an apostate and then repented is again permitted
to recite the benediction, or whether it is prohibited for him
to do so just as he is prohibited from performing the Temple
service. According to the Rambam, it is apparently prohibited.
However, according to other commentaries, since the bene-
diction is recited outside of the Temple, the priest should be
allowed to recite it. Others draw a distinction between a priest
who had merely become an apostate and one who engaged
in idol worship.
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It is taught in another baraita: “So you shall bless” means with
lifted hands. Do you say that the priests must recite the benedic-
tion with lifted hands, or perhaps they may recite it without lifted
hands? Itis stated here: “So you shall bless,” and it is stated there,
with regard to the dedication of the Tabernacle: “And Aaron lifted
up his hands toward the people and blessed them” (Leviticus
9:22). Just as there, Aaron blessed the nation with lifted hands, so
too here, the Priestly Benediction is recited with lifted hands.

This halakha was difficult for Rabbi Yonatan" to understand: If
this halakha is derived from the dedication of the Tabernacle, then
why not also say: Just as there, the High Priest was the one who
recited the blessing, and it was the New Moon, and the offerings
that were brought were a communal service, so too here, the
Priestly Benediction must be recited only by the High Priest, and
on the New Moon, and when performing a communal service?

Rabbi Natan says: It is not necessary to derive from a verbal
analogy that the Priestly Benediction is recited with lifted hands,
as it says with regard to Aaron: “To stand to minister in the name
of the Lord, him and his sons forever” (Deuteronomy 18:5). In
this verse, his sons are juxtaposed with him. Just as Aaron recited
the Priestly Benediction with lifted hands, so too, his sons recite
the benediction with lifted hands. And furthermore, it is written
“forever,” which indicates that it is referring not only to special
occasions. And although the verse is not referring to the Priestly
Benediction, the benediction is juxtaposed to the Temple service
in another verse:
(Deuteronomy 10:8).

And it is taught in another baraita: “So you shall bless the chil-
dren of Israel” means the blessing should be recited with the

ineffable name. Do you say that the Priestly Benediction must be

recited with the ineffable name, or perhaps it is recited with only

the substitute name, Adonai? The verse states: “So shall they put

My name” (Numbers 6:27), which means My name that is unique

to Me.

One might have thought that even in the outlying areas, outside

the Temple, this ineffable name is used. It is stated here, with

regard to the Priestly Benediction: “So shall they put My name,”
and it is stated there, with regard to the place one must sacrifice

offerings: “The place that the Lord your God has chosen out of
all your tribes to put His name there” (Deuteronomy 12:5). The

verbal analogy teaches that just as there, the expression “to put

His name there” is referring to the Temple, so too here, the mitzva

of “so shall they put My name” applies in the Temple and not

anywhere else.

Rabbi Yoshiya says: It is not necessary to derive this halakha from
the verbal analogy, as it can be derived from a verse. It says in the
verse: “In every place where I cause My name to be mentioned
I will come to you and bless you” (Exodus 20:20). Does it enter
your mind that this verse literally means that the Divine Presence
will be revealed everywhere? Rather, this verse must be inter-
preted by transposition. It must be reordered and read as follows:
In every place where I will come to you and bless you, there I
will cause My name to be mentioned. Rabbi Yoshiya explains that
God is stating: And where will I come to you and bless you? In
the Temple. Therefore, he derives: There, in the Temple, I will
cause My name to be mentioned, but the ineffable name is not
mentioned elsewhere.

It is taught in another baraita: “So you shall bless the sons of
Israel” (Numbers 6:23). I have derived only the halakha to bless
the sons of Israel. From where do I derive the halakha of blessing
converts, women, and emancipated slaves? The verse states
immediately afterward: “You shall say to them,” meaning to all
of the Jewish people.

“To minister to Him and to bless in His name”

NOTES

This halakha was difficult for Rabbi Yonatan - xwp
i s319 mY: Tosafot explain that this statement is not
part of the baraita. According to this explanation and
according to the Sifrei, it seems that Rabbi Natan, who
resolves the difficulty, is actually Rabbi Yonatan, who,
after raising a difficulty with the source cited in the
baraita, offers a different source.
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HALAKHA
be delivered face to ?éce W\Th the priests and the people
facing each other (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat
Kohanim 14:11; Shulhan Arukh, Orah Hayyim 128:10, 23).

When there are two priests, he calls: Priests — X7ip ugx{t’b
onr: If there are a minimum of two priests, one of the con-
gregants calls out to them: Priests, so that they may begin
reciting the Priestly Benediction. The prayer leader himself
may do this, and it is not considered an interruption of the
prayer. There is a custom for him to raise his voice when he
says the word: Priests, in the prayer that is recited prior to
the Benediction (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat
Kohanim 14:8; Shulhan Arukh, Orah Hayyim 128:10).

NOTES
to Rashi, this means that the prlests faéé the backs of the
congregation. Rabbeinu Hananel explains this differently:
The congregation faces the backs of the priests, and the
priests face the Divine Presence.

But when there is one priest he does not call: Priest —
yif2 %13 12 1 An opinion s cited in Tosefot HaRosh
that this means that when there is only a single priest in
the synagogue, he does not transgress by refraining from
reciting the benediction. This is dependent on a dispute
among the early commentaries over whether a single priest
has an obligation to recite the benediction (Rambam; Meiri),
or whether the obligation exists only when two priests are
present (Tosafot on Menahot 44a).

Perek VII
Daf38 Amudb

NOTES

And the halakha is not in accordance with the opinion
of Rav Hisda - x70m 277 /2 mg;‘?n n?’?’g: The halakha is
in accordance with the opposite opinion stated in the Jeru-
salem Talmud, which cites Rav Hisda in the opposite manner,
that it is a mitzva for an Israelite to call up the priests. This is
derived from the phrase “say to them,” which is interpreted
to mean that someone else should call up the priests. For
this reason, the Rambam rules that ideally an Israelite should
call up the priests.
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It is taught in another baraita: “So you shall bless,” means
that the priests must recite the Priestly Benediction face-to-
face" with the congregation. Do you say that the Benediction
must be recited face-to-face, or perhaps it is only recited
with the faces of the priests facing the back of the necks" of
the congregation? The verse states: “You shall say to them,”
face-to-face, like a person who is talking to another.

It is taught in another baraita: “So you shall bless” means that
the benediction must be recited out loud. Or, perhaps, is it
recited only in a whisper? The verse states: “You shall say to
them,” like a person who is talking to another.

Abaye said: We have a tradition with regard to the prayer leader
calling the priests to recite the Priestly Benediction: When there
are two priests, he calls: Priests," but when there is one priest
he does not call: Priest," as it is stated: “You shall say to them,”
in plural, meaning to a minimum of two priests. And Rav Hisda
said: We have a tradition that a priest calls: Priests, but an
Israelite does not call: Priests, as it is stated: “You shall say to
them,” which means that the saying

should be from them; one of the priests themselves should call:
Priests. The Gemara concludes: And the halakha is in accor-
dance with the opinion of Abaye, that when only one priest is
present, the prayer leader does not call: Priest. And the halakha
is not in accordance with the opinion of Rav Hisda,"" as an
Israelite may also call: Priests.

§ The Gemara cites a mnemonic device for the statements of
Rabbi Yehoshua ben Levi: Desires the benediction, platform,
during the service, cup, recognize, derives benefit, from a

heifer.

Rabbi Yehoshua ben Levi says: From where is it derived

that the Holy One, Blessed be He, desires the Priestly Bene-
diction? As it is stated: “So shall they put My name upon the

children of Israel, and I will bless them” (Numbers 6:27).
This shows that God waits for the priests to bless the people,
and only then He Himself blesses them. And Rabbi Yehoshua

ben Levi says: Any priest who blesses" the people is blessed

from Heaven, and one who does not bless the people is not

blessed, as it is stated: “And I will bless those who bless you”
(Genesis 12:3).

HALAKHA

And the halakha is not in accordance with the opinion of Rav  Any priest who blesses, etc. — 151 71230% 112 '7: Any priest
Hisda — %701 277 M2 Nn:'ﬂ n"ﬂ The halakha is in accor-  who does not bless the people of Israel is not blessed in return,

dance with the opinion Cited in the Jerusalem Talmud that the
priests should be called up by an Israelite ab initio. If the prayer

and a priest who blesses the people is in turn blessed (Rambam
Sefer Ahava, Hilkhot Tefilla UVirkat Kohanim 15:12).

leader is a priest, then an Israelite should stand next to him and
call to the priests instead (Rambam Sefer Ahava, Hilkhot Tefilla
UVirkat Kohanim 14:8; Shulhan Arukh, Orah Hayyim 128:22).
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And Rabbi Yehoshua ben Levi says: Any priest who does not

ascend the platform" to recite the Priestly Benediction violates

three positive mitzvot:" “So you shall bless,” “And you shall

say to them” (Numbers 6:23), and “So shall they put My name”
(Numbers 6:27).

Rav says: One need be concerned that a priest who does not
ascend to recite the Priestly Benediction is perhaps the son
of a priest and a divorced woman, or the son of a priest and
a yevama who has performed halitza [halutza]. Perhaps he
does not ascend to recite the Priestly Benediction because he is
disqualified from the priesthood.

The Gemara comments: And they do not disagree. This state-
ment of Rabbi Yehoshua ben Levi is referring to a case where he
ascends periodically. Therefore, there is no reason to believe that
he is disqualified from the priesthood, and the assumption is that
he violates three positive mitzvot. Whereas that statement of Rav
is referring to a case where one does not ascend to recite the
Priestly Benediction even periodically, and therefore there is
reason to suspect that he is disqualified from the priesthood.

And Rabbi Yehoshua ben Levi says: Any priest who does not
ascend the platform during the blessing of the Temple service™
recited in the Amida prayer may no longer ascend to recite the
benediction, as it is stated: “And Aaron lifted up his hands
toward the people and blessed them; and he came down from
offering the sin-offering, and the burnt-offering, and the peace-
offerings” (Leviticus 9:22). Just as there, in the Tabernacle,
Aaron lifted up his hands during the service, as evident from
the fact that only after he blessed them does it say that he came
down from sacrificing the offerings, so too here, in the Amida
prayer, the Priestly Benediction is recited during the blessing of
Temple service.

The Gemara asks: Is that so? But didn’t the priests Rabbi Ami
and Rabbi Asi ascend after the blessing of the service? The
Gemara answers: Rabbi Ami and Rabbi Asi would begin walk-
ing to the platform during the blessing of the service, but they
would not arrive there until after the conclusion of this blessing.
And this is sufficient in accordance with what Rabbi Oshaya
taught: They taught that a priest may not recite the benediction
if he did not ascend the platform during the blessing of Temple
service only in a case where he did not begin walking. But if
he began walking before the prayer leader finished the blessing,
he may ascend the platform even after he has finished the
blessing.

And concerning this issue, we also learned in a mishna (Berakhot
34a): A priest who serves as prayer leader does not recite the
Priestly Benediction, but if he is certain that he can lift his
hands" and recite the benediction, and then resume his prayer
without becoming confused, he is permitted to do so. And we
discussed it and raised the following difficulty: If he did not
begin walking to ascend the platform during the blessing of the
service, how is it permitted for him to recite the benediction?
Rather, it must be explained that he moved slightly to show that
he also wanted to ascend the platform. Here too, the statement
of Rabbi Oshaya is referring even to a case where the priest
uprooted himself slightly from his place during the blessing of
the service.

And Rabbi Yehoshua ben Levi says: One may give a cup of
blessing to recite the blessing of Grace after Meals only to some-
one with a good eye, i.e., a generous person, as it is stated: “One

who has a good eye will be blessed [ yevorakh]," for he gives of
his bread to the poor” (Proverbs 22:9). Do not read it: “Will be

blessed.” Rather, read it: Will bless [ yevarekh].

HALAKHA

Any priest who does not ascend the platform - jiis '7:
131‘1'7 1’71}) ivxw: If a priest is in the synagogue vvhen
they call the priests or is told to ascend the platform for
the blessing, and if he does not do so when there is no
reason why he may not go up to recite the blessing, it is
considered as if he had violated three positive mitzvot.
The Mishna Berura notes that in truth he actually has
violated only one positive mitzva (Rambam Sefer Ahava,
Hilkhot Tefilla UVirkat Kohanim 15:12; Shulhan Arukh, Orah
Hayyim 128:2).

Any priest who does not ascend during the blessing
of the Temple service - 17iaya iy ivxw o 5;: Any
priest who does not begin walking during the blessing of
the Temple service in order to ascend to recite the Priestly
Benediction may not recite the benediction during that
prayer. If he did begin walking, even if he did not arrive at
the platform until after the blessing of the Temple service,
he may ascend and recite the benediction (Rambam Sefer
Ahava, Hilkhot Tefilla UVirkat Kohanim1s:1; Shulhan Arukh,
Orah Hayyim 128:8).

If he is certain that he can lift his hands, etc. - ox
121 133 KW inAwaT: If the prayer leader is a priest,
even if he is the only priest present, he may lift his hands
and recite the Priestly Benediction only if he is certain that
he can resume his prayer afterward without becoming
confused. However, nowadays, as the prayer leader reads
from a prayer book, the custom is that he recites the
Priestly Benediction along with the other priests (Ram-
bam Sefer Ahava, Hilkhot Tefilla UVirkat Kohanim 15:10;
Shulhan Arukh, Orah Hayyim 128:20).

NOTES

Violates three positive mitzvot - nwy -xw'vw: a3iy:

According to the Rambam, this does not mean that a

priest who does not recite the Priestly Benediction actu-
ally violates three mitzvot. He violates only one mitzva,
but the verse ascribes him blame tantamount to the
transgression of three prohibitions.

Who does not ascend during the blessing of the
Temple service - n17iaya 7’71}) i»xw: In the Temple, the
priests recite the benedlctlon durmg the actual Temple
service. However, in the Amida prayer, since the content of
the benediction and of the blessing of Temple service are
unrelated, the priests recite the benediction only after the
blessings of the Temple service and thanksgiving, which
are considered one and the same. Furthermore, the verse
that states that Aaron blessed the people when he “came
down from performing the sin-offering” indicates that the
Priestly Benediction is recited after the Temple service
(see Jerusalem Talmud Berakhot and Rabbi David Luria).

One who has a good eye will be blessed [yevorakh] —
712 K37 Py 3iw: This homiletic interpretation is apparently
based on the identical spelling of the words yevorakh,
will be blessed, and yevarekh, will bless. The Maharsha
explains that one who recites the blessings is himself
blessed. Therefore, it is appropriate for a generous per-
son to recite the blessing, so that he will receive more
blessing.

The Maharsha adds that the statement that one who is
generous should recite the blessing applies to the Priestly
Benediction as well, as the benediction should be recited
with a generous attitude. For this reason, the blessing
that the priests recite before the benediction includes
the phrase: To bless His nation Israel with love. While the
phrase: With love, is not mentioned in the Torah’s descrip-
tion of the benediction, itis included in the blessing that
the priests recite before the benediction to emphasize
that the priests must deliver the blessing with a generous
attitude toward the people.
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NOTES

Even birds recognize miserly people — nisiy 15’9&
v ¥ pyan: The Maharsha explains that even
though birds do not have the capacity for this aware-
ness, God does not allow them to be trapped in the
nets of misers. In addition, he provides a rational
explanation of this statement. A generous person will
sometimes put out food for birds without intending to
trap them. For this reason, the birds come to eat the
food that they place in their nets as well. This is not the
case with miserly people.

Forin vain the netis spread, etc. - M1 A 0N 2
5% Rashi explains that in context this verse pertains
to people who steal, and it is understood that they do
so because of their miserly nature. It should be noted
that the subsequent verse states: “So are the ways of
everyone who is greedy to gain profit; it takes away
the life of its owners” (Proverbs 1:19).

For their brethren who are in the fields — n"VnNB
niTwaw: ltis explainedin theJerusaIemTaImud (Bera—
khors 4) that with regard to their brethren in the fields,
it makes no difference whether the people are facing
the priests or not. It is also explained there that it is
sufficient that the women and children who are in
the synagogue answer amen after the priests when
there are no other Israelite men present. However, it
appears from the Gemara here that if possible, ten
priests must answer amen. The later commentaries
explain that when there are no people present in the
synagogue to be blessed, the benediction is recited
only by rabbinic institution (Peri Megadim). The reason
for this ordinance is possibly so that the mitzva of
the Priestly Benediction will not be forgotten in that
synagogue (Devar Shaul).

232  SOTA:PEREK VII - 38B - M) q11pmW

ity Hroxw pan b 13 v 31 708
T DI D7 NI 2pYiT 1A P
/3 ’w: 52 wya meyn

PR M 93 b 13 e 31 )
ok nx un’vn 'm" mmw m‘v: 12y
bis 8T 2 W33 WY 13393 1 Py )
12 P 73 3N 3190 70 Y20 A

#wenn 5y 7onbn by Ny nwa 13y

nomy A P N7 12 YT 037 TNy
7 3w ko s

e 190w K5 P 1) DY N
ma apt Ny u:") ’w )./ 01
:»1”7 X2 b x’m 2071 D07 29W 1
X2 5 AN OKY x’vw DY
ey K5 i tc’v:x 1M 1.1’-:’5

-th tc%:x YIMIM

nD5T 13 oxYIE 137 MWK KT N
23 b v pyiy (s 1’71:(0
Aty n;_mjtg'y X137 N

XM 12 PN YT A3 KK NI 20K
x‘v 1572 b3 oy oniTs iKY oy
o Nb? N IDUNT R KU

3 2T XNTIAD MWW 27 90
INEPE POV NP, DN ANDY No)an
IR Py

And Rabbi Yehoshua ben Levi says: From where is it derived
that even birds recognize miserly people" and do not eat the
food they have set in bird traps? As it is stated: “For in vain the
net is spread" in the eyes of any bird” (Proverbs 1:17).

And Rabbi Yehoshua ben Levi says: Anyone who derives bene-
fit from miserly people transgresses a prohibition, as it is

stated: “Do not eat the bread of one who has an evil eye, and

do not desire his delicacies, for as one that has reckoned within

himself, so he is. He says to you: Eat and drink, but his heart is

not with you” (Proverbs 23:6—7). Rav Nahman bar Yitzhak says:

He transgresses two prohibitions, as it says “do not eat” and

also “do not desire.”

And Rabbi Yehoshua ben Levi says: When a person is found
slain between two cities and it is not known who killed him,
a heifer whose neck is broken is brought. This occurs only
because of miserly people.

As it is stated: “And they shall speak and say: Our hands have
not shed this blood” (Deuteronomy 21:7). But did it enter our
hearts to think that the Elders of the court are murderers? Why
it is necessary for them to publicize that they did not kill him?
Rather, they must declare: It is not so that this victim came to
us and we dismissed him, and it is not so that we saw him and
left him. In other words, he did not come to us and we in turn
dismissed him without food, and we did not see him and then
leave him without an escort. It is miserly people who do not
provide others with food and cause them to travel to places where
they might be murdered.

§ Adda said that Rabbi Samlai says: In a synagogue that is
made up entirely of priests," everyone ascends the platform to
recite the Priestly Benediction. The Gemara asks: If the entire
congregation is composed of priests, for whom do they utter
the blessing? Rabbi Zeira says: They say the blessing for their
brethren who are in the fields."

The Gemara asks: Is that so? But didn’t Abba, son of Rav
Minyamin bar Hiyya, teach that the people who are standing
behind the backs of the priests" are not included in the Priestly
Benediction? The Gemara answers: That is not difficult. This is
a case where the people are compelled to be in the fields because
of their work, and they are therefore included in the benediction.
Whereas that statement is referring to people who are not com-
pelled to be away but still do not stand face-to-face with the
priests. Consequently, they are not included in the benediction.

The Gemara asks: But didn’t Rav Shimi of Birte deShihorei
teach the following baraita: In a synagogue that is made
up entirely of priests, some of them ascend to recite the
benediction and some of them answer amen?

HALAKHA

A synagogue that is made up entirely of priests — npaa7 ma
=) ] 1'71:&0 In a synagogue that is made up entirely of priests,
if there are only ten priests, they all ascend to recite the Priestly
Benediction, and they bless their brethren who are working in
the fields. If there are women and children in the synagogue, they
answer amen after the blessing. If there are more than ten priests
present, ten priests remain behind to answer amen, and the rest
go up and recite the benediction (Rambam Sefer Ahava, Hilkhot

The people who are standing behind the priests — inxe oy
owi1: People standing behind the priests are not included in the
benediction. However, people standing in front of the priests or at
their sides are included, even if there is an iron partition between
them. Those who are working in the fields and cannot make it to
the synagogue are also included in the benediction (Rambam
Sefer Ahava, Hilkhot Tefilla UVirkat Kohanim 15:8; Shulhan Arukh,
Orah Hayyim 128:24).

Tefilla UVirkat Kohanim 15:9; Shulhan Arukh, Orah Hayyim 128:25).



NTLTIEY 3 MIYNT KT NP XY
MY 13 MK K77

IXMFT 2 PR 377 V2 KON KD KON
1313 '7’7::1 1K DD 1NNy oY

;Poon N’Z 113 99KT 1IN KDWY
ARY KA 2K T KPOoN N‘? A
b mpmn o o 3 i a1 T
oipaxy S92 12 npoon A b2

onwaw

W KIK T AT PTIE AND KpIK
nivah 22N YW KD 2K 2773
vagh

The Gemara answers: That is not difficult. That is a case where, if
some of the priests recite the benediction, a quorum of ten priests

still remains" to receive the benediction and answer amen. There-
fore, only some of the priests ascend to recite the benediction. By
contrast, this case, which Rabbi Simlai was referring to, is a case

where a quorum of ten does not remain to answer amen, so it is

better for all of the priests to ascend and bless the people working

in the fields.

The Gemara returns to the matter itself cited above: Abba, son of
Rav Minyamin bar Hiyya, taught: The people who are standing
behind the priests are not included in the benediction.

The Gemara raises several questions with regard to this statement:

It is obvious that tall people standing in front of short people

do not interpose between the priests and the shorter people with

regard to the Priestly Benediction. Similarly, a chest or ark con-
taining a Torah scroll does not interpose between the priests and

the people. However, what is the halakha with regard to a parti-
tion? Come and hear an answer from what Rabbi Yehoshua ben
Levi said: Even an iron partition" does not interpose between
the Jewish people and their Father in Heaven; the people are

included in the benediction.

A dilemma was raised before the Sages: What is the halakha in
the case of people who are standing to the sides of the priests?
Are they included in the blessing? Abba Mar bar Rav Ashi said:
Come and hear an answer, as we learned in a mishna (Para 12:2)
with regard to the halakha of sprinkling the waters of purification
on vessels that contracted ritual impurity imparted by a corpse: If
one intended to sprinkle the water forward

NOTES

Where a quorum of ten remains — &Y 13 RUINT:
It appears from here that in addition to the priests who
recite the blessing, there must be another ten men
present to answer amen. This is also the opinion of
the gebnim. However, according to the Rambam, the
priests themselves count as part of the quorum of ten.
The Meiri points out that according to this opinion there
is no need for ten men to answer amen to the blessing
(see Bah). The Rambam’s opinion is perhaps based on
the opinion found in the Jerusalem Talmud that the
response of the women and children is counted in this
situation.

Even an iron partition — 5!1: '7w mxmn 1'7’5!4 Accord-
ing to Tosefot HaRash, Rabbi Yehoshua ben Levi is not
addressing whether the partition precludes one from
being included in the prayer quorum, as a partition
certainly forms a partition in that regard. Rather, he
is saying that if there is a quorum in the synagogue,
a person standing outside can fulfill his obligation by
hearing the benediction being recited inside.





