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as it is writt enH  in the Torah, i.e., the Tetragrammaton, and in the 
country they use its substitute name of Lordship. In the country, 
the priests lift  their hands so they are aligned with their shoul-
dersH  during the benediction. And in the Temple they lift  them 
above their heads,H  except for the High Priest, who does not lift  
his hands above the frontplate.B  Since the Tetragrammaton is 
inscribed on it, it is inappropriate for him to lift  his hands above it. 
Rabbi Yehuda says: Even the High Priest lift s his hands above 
the frontplate, as it is stated: “And Aaron lift ed up his handsN  
toward the people and blessed them” (Leviticus ƭ:ƦƦ).

gemara Th e Sages taught: Th e mitzva given to the 
priests: “So you shall bless the children of 

Israel” (Numbers ƪ:ƦƧ), is that they bless them in the sacred 
tongue,H  Hebrew. Do you say that the benediction must be recited 
in the sacred tongue, or perhaps it may be recited in any lan-
guage? Th e baraita answers: It is stated here, with regard to the 
Priestly Benediction: “So you shall bless,” and it is stated there, 
with regard to the blessings and curses: “Th ese shall stand on 
Mount Gerizim to bless the people” (Deuteronomy Ʀƫ:ƥƦ). Th ere 
is a verbal analogy between these two usages of the word “bless”: 
Just as there, the blessings and curses were recited in the sacred 
tongue, as stated above (ƧƧa), so too here, the Priestly Benediction 
is recited in the sacred tongue.

Rabbi Yehuda says: It is not necessary to derive this from a verbal 
analogy, as it says with regard to the Priestly Benediction: “Th us,” 
which means that it is not recited correctly unless they recite it in 
this exact language, as it is writt en in the Torah.

It is taught in another baraita: “So you shall bless,” means while 
standing.H  Do you say that the benediction must be recited while 
standing, or perhaps it may even be recited while sitt ing? It is 
stated here: “So you shall bless,” and it is stated there, with regard 
to the blessings and curses: “Th ese shall stand on Mount Gerizim 
to bless.” Just as there, the blessing was recited while standing, so 
too here, the priests must recite the Priestly Benediction while 
standing.

Rabbi Natan says: It is not necessary to derive this from a verbal 
analogy, as it says in the verse: “At that time the Lord separated the 
tribe of Levi to bear the Ark of the Covenant of the Lord, to stand 
before the Lord to minister to Him and to bless in His name” 
(Deuteronomy ƥƤ:Ƭ). Just as a priest performs the Temple service 
while standing,H N  so too, he blesses while standing. Th e Gemara 
asks: And from where do we derive that he performs the service 
itself while standing? As it is writt en: “To stand to minister in the 
name of the Lord” (Deuteronomy ƥƬ:Ʃ).
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דִינָה  מְּ בַּ כִינּוּיוֹ;  בְּ  – דִינָה  וּבַמְּ כְתָבוֹ,  כִּ
תְפֵיהֶן,  נֶגֶד כִּ אִים אֶת יְדֵיהֶן כְּ כּהֲֹנִים נוֹשְׂ
יהֶן, חוּץ מִכּהֵֹן  י רָאשֵׁ בֵּ שׁ – עַל גַּ קְדָּ וּבַמִּ
יהּ אֶת יָדָיו לְמַעְלָה מִן  אֵינוֹ מַגְבִּ דוֹל, שֶׁ גָּ
דוֹל  גָּ כּהֵֹן  אַף  אוֹמֵר:  יְהוּדָה  י  רַבִּ יץ;  הַצִּ
אֱמַר:  נֶּ שֶׁ יץ,  הַצִּ מִן  לְמַעְלָה  יָדָיו   ּיה מַגְבִּ

א אַהֲרןֹ אֶת יָדָו אֶל הָעָם וַיְבָרְכֵם״. ״וַיִּשָּׂ

לְשׁוֹן  בִּ  – תְבָרְכוּ״  ״כּהֹ  נַן:  רַבָּ נוּ  תָּ גמ׳ 
לְשׁוֹן הַקּוֹדֶשׁ, אוֹ  ה אוֹמֵר: בִּ הַקּוֹדֶשׁ. אַתָּ
״כּהֹ  אן  כָּ נֶאֱמַר  לָשׁוֹן?  כָל  בְּ א  אֶלָּ אֵינוֹ 
יַעַמְדוּ  ה  ״אֵלֶּ ן:  לְהַלָּ וְנֶאֱמַר  תְבָרְכוּ״, 
לְשׁוֹן  בִּ ן  הַלָּ לְּ מַה  הָעָם״,  אֶת  לְבָרֵךְ 

לְשׁוֹן הַקּוֹדֶשׁ; אן בִּ הַקּוֹדֶשׁ, אַף כָּ

הוּא  הֲרֵי  צָרִיךְ,  אֵינוֹ  אוֹמֵר:  יְהוּדָה  י  רַבִּ
שׁוֹן הַזֶּה. לָּ יּאֹמְרוּ בַּ אוֹמֵר: ״כּהֹ״, עַד שֶׁ

עֲמִידָה.  בַּ  – תְבָרְכוּ״  ״כּהֹ  אִידָךְ:  נְיָא  תַּ
א  אֶלָּ אֵינוֹ  אוֹ  עֲמִידָה,  בַּ אוֹמֵר:  ה  אַתָּ
אן ״כּהֹ תְבָרְכוּ״,  יבָה? נֶאֱמַר כָּ ישִׁ אֲפִילּוּ בִּ
מַה  לְבָרֵךְ״.  יַעַמְדוּ  ה  ״אֵלֶּ ן  לְהַלָּ וְנֶאֱמַר 

עֲמִידָה; אן בַּ עֲמִידָה, אַף כָּ ן בַּ הַלָּ לְּ

י נָתָן אוֹמֵר: אֵינוֹ צָרִיךְ, הֲרֵי הוּא אוֹמֵר:  רַבִּ
רֵת  שָׁ מְּ מַה  מוֹ״,  שְׁ בִּ וּלְבָרֵךְ  רְתוֹ  ״לְשָׁ
רֵת  וּמְשָׁ עֲמִידָה.  בַּ מְבָרֵךְ  אַף  עֲמִידָה,  בַּ

רֵת״. כְתִיב: ״לַעֲמדֹ לְשָׁ גּוּפֵיהּ מְנָלַן? דִּ

 In the Temple the priest utters the name of God as it is 
written – ֹכְתָבו ם כִּ ֵ שׁ אוֹמֵר אֶת הַשּׁ קְדָּ מִּ  When the priests :בַּ
bless the nation in the Temple, they utter the Tetragram-
maton as it is written, i.e., yod, heh, vav, heh. Outside of the 
Temple, they use the substitute name of Lordship. After 
the death of Shimon HaTzaddik, the priests ceased using 
the Tetragrammaton when blessing the nation, even in 
the Temple, so that no unworthy person would be taught 
the name. This is in accordance with the mishna here and 
the Gemara in tractate Yoma, 39b (Rambam Sefer Ahava, 
Hilkhot Tefilla UVirkat Kohanim 14:10–11).

 Lift their hands so they are aligned with their shoul-
ders – תְפֵיהֶן כִּ נֶגֶד  כְּ יְדֵיהֶן  אֶת  אִים   When the priests :נוֹשְׂ
bless the people they must lift their hands to the level of 
their shoulders. According to the esoterica, the right hand 
should be lifted slightly higher than the left one (Rambam 
Sefer Ahava, Hilkhot Tefilla UVirkat Kohanim 14:3; Shulĥan 
Arukh, Oraĥ Ĥayyim 128:12).

 And in the Temple, above their heads – י בֵּ שׁ עַל גַּ קְדָּ  וּבַמִּ
יהֶן  ,When the priests recite the blessing in the Temple :רָאשֵׁ
they lift their hands above their heads, except for the 
High Priest, who does not lift his hands higher than the 
frontplate (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat 
Kohanim 14:9).

 So you shall bless, in the sacred tongue – ּתְבָרְכו  כּהֹ 
הַקּוֹדֶשׁ לְשׁוֹן  -The priests may recite the Priestly Bene :בִּ
diction only in Hebrew (Rambam Sefer Ahava, Hilkhot 
Tefilla UVirkat Kohanim 14:11; Shulĥan Arukh, Oraĥ Ĥayyim 
128:14).

 So you shall bless, while standing – עֲמִידָה  :כּהֹ תְבָרְכוּ בַּ
The priests may recite the Priestly Benediction only while 
standing (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat 
Kohanim 14:11).

 Performs the Temple service while standing – רֵת  מְשָׁ
עֲמִידָה  The Temple service must be performed while :בַּ
standing. Anyone who serves in the Temple while 
sitting has desecrated the sanctity of the Temple, and 
his service is invalid (Rambam Sefer Avoda, Hilkhot Biat 
HaMikdash 5:16).

HALAKHA

 Frontplate – צִיץ: The frontplate of the High Priest was 
a plate of gold on which the words: “Sacred to the Lord” 
(Exodus 28:36), were engraved. This plate was tied to the 
forehead of the High Priest, adjacent to where his hairline 
began.

The frontplate was one of the eight priestly vestments 
that made up the raiment of the High Priest. It is one of 
the four vestments that are called the golden vestments. 
The High Priest would wear all eight vestments the year 
round, except during part of the Yom Kippur service, 
when he would wear only the four white vestments that 
all priests wore.

BACKGROUND

 As it is stated: And Aaron lifted up his hands, etc. – א אֱמַר וַיִּשָּׂ נֶּ  שֶׁ
 The mishna seems to imply that Rabbi Yehuda :אַהֲרןֹ אֶת יָדָו וכו׳
presents a proof from this verse for his opinion that the High 
Priest does lift his hands above the frontplate, as it is stated that 
Aaron lifted up his hands when he recited the blessing. However, 
in Tosefot Yom Tov and other commentaries, this understanding is 
found to be difficult. They explain that the verse is not a continu-
ation of Rabbi Yehuda’s statement. Rather, it is a proof for the 
principal ruling stated in the mishna, that the Priestly Benediction 
must be recited with lifted hands.

 Just as a priest performs the Temple service while standing – 
עֲמִידָה רֵת בַּ שָׁ  In Tosefot HaRash, Tosefot HaRosh, and other :מַה מְּ

commentaries, other possible implications of this comparison 
between the service in the Temple and the Priestly Benedic-
tion are discussed. For example, they discuss whether a priest 
who became an apostate and then repented is again permitted 
to recite the benediction, or whether it is prohibited for him 
to do so just as he is prohibited from performing the Temple 
service. According to the Rambam, it is apparently prohibited. 
However, according to other commentaries, since the bene-
diction is recited outside of the Temple, the priest should be 
allowed to recite it. Others draw a distinction between a priest 
who had merely become an apostate and one who engaged 
in idol worship.

NOTES
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It is taught in another baraita: “So you shall bless” means with 
lift ed hands. Do you say that the priests must recite the benedic-
tion with lift ed hands, or perhaps they may recite it without lift ed 
hands? It is stated here: “So you shall bless,” and it is stated there, 
with regard to the dedication of the Tabernacle: “And Aaron lift ed 
up his hands toward the people and blessed them” (Leviticus 
ƭ:ƦƦ). Just as there, Aaron blessed the nation with lift ed hands, so 
too here, the Priestly Benediction is recited with lift ed hands.

Th is halakha was diffi  cult for Rabbi YonatanN  to understand: If 
this halakha is derived from the dedication of the Tabernacle, then 
why not also say: Just as there, the High Priest was the one who 
recited the blessing, and it was the New Moon, and the off erings 
that were brought were a communal service, so too here, the 
Priestly Benediction must be recited only by the High Priest, and 
on the New Moon, and when performing a communal service?

Rabbi Natan says: It is not necessary to derive from a verbal 
analogy that the Priestly Benediction is recited with lift ed hands, 
as it says with regard to Aaron: “To stand to minister in the name 
of the Lord, him and his sons forever” (Deuteronomy ƥƬ:Ʃ). In 
this verse, his sons are juxtaposed with him. Just as Aaron recited 
the Priestly Benediction with lift ed hands, so too, his sons recite 
the benediction with lift ed hands. And furthermore, it is writt en 

“forever,” which indicates that it is referring not only to special 
occasions. And although the verse is not referring to the Priestly 
Benediction, the benediction is juxtaposed to the Temple service 
in another verse: “To minister to Him and to bless in His name” 
(Deuteronomy ƥƤ:Ƭ).

And it is taught in another baraita: “So you shall bless the chil-
dren of Israel” means the blessing should be recited with the 
ineff able name. Do you say that the Priestly Benediction must be 
recited with the ineff able name, or perhaps it is recited with only 
the substitute name, Adonai? Th e verse states: “So shall they put 
My name” (Numbers ƪ:Ʀƫ), which means My name that is unique 
to Me.

One might have thought that even in the outlying areas, outside 
the Temple, this ineff able name is used. It is stated here, with 
regard to the Priestly Benediction: “So shall they put My name,” 
and it is stated there, with regard to the place one must sacrifi ce 
off erings: “Th e place that the Lord your God has chosen out of 
all your tribes to put His name there” (Deuteronomy ƥƦ:Ʃ). Th e 
verbal analogy teaches that just as there, the expression “to put 
His name there” is referring to the Temple, so too here, the mitzva 
of “so shall they put My name” applies in the Temple and not 
anywhere else.

Rabbi Yoshiya says: It is not necessary to derive this halakha from 
the verbal analogy, as it can be derived from a verse. It says in the 
verse: “In every place where I cause My name to be mentioned 
I will come to you and bless you” (Exodus ƦƤ:ƦƤ). Does it enter 
your mind that this verse literally means that the Divine Presence 
will be revealed everywhere? Rather, this verse must be inter-
preted by transposition. It must be reordered and read as follows: 
In every place where I will come to you and bless you, there I 
will cause My name to be mentioned. Rabbi Yoshiya explains that 
God is stating: And where will I come to you and bless you? In 
the Temple. Th erefore, he derives: Th ere, in the Temple, I will 
cause My name to be mentioned, but the ineff able name is not 
mentioned elsewhere.

It is taught in another baraita: “So you shall bless the sons of 
Israel” (Numbers ƪ:ƦƧ). I have derived only the halakha to bless 
the sons of Israel. From where do I derive the halakha of blessing 
converts, women, and emancipated slaves? Th e verse states 
immediately aft erward: “You shall say to them,” meaning to all 
of the Jewish people.

יִם.  פַּ יאוּת כַּ נְשִׂ נְיָא אִידָךְ: ״כּהֹ תְבָרְכוּ״ – בִּ תַּ
א  יִם, אוֹ אֵינוֹ אֶלָּ פַּ יאוּת כַּ נְשִׂ ה אוֹמֵר: בִּ אַתָּ
״כּהֹ  אן  כָּ נֶאֱמַר  יִם?  פַּ כַּ יאוּת  נְשִׂ בִּ לּאֹ  שֶׁ
א אַהֲרןֹ אֶת יָדָו  ן: ״וַיִּשָּׂ תְבָרְכוּ״, וְנֶאֱמַר לְהַלָּ
יִם,  פַּ יאוּת כַּ נְשִׂ ן בִּ הַלָּ אֶל הָעָם וַיְבָרְכֵם״, מַה לְּ

יִם. פַּ יאוּת כַּ נְשִׂ אן בִּ אַף כָּ

דוֹל  ן כּהֵֹן גָּ הַלָּ י יוֹנָתָן: אִי מַה לְּ יָא לֵיהּ לְרַבִּ קַשְׁ
כּהֵֹן  אן  כָּ אַף  צִבּוּר,  וַעֲבוֹדַת  חוֹדֶשׁ  וְראֹשׁ 

דוֹל וְראֹשׁ חוֹדֶשׁ וַעֲבוֹדַת צִיבּוּר! גָּ

אוֹמֵר:  הוּא  הֲרֵי  צָרִיךְ,  אֵינוֹ  אוֹמֵר:  נָתָן  י  רַבִּ
מַה  לוֹ,  נָיו  בָּ ישׁ  מַקִּ הַיָּמִים״,  ל  כָּ וּבָנָיו  ״הוּא 
יאוּת  נְשִׂ בִּ נָיו  בָּ אַף  יִם  פַּ כַּ יאוּת  נְשִׂ בִּ הוּא 
רָכָה  בְּ וְאִיתְקַשׁ  הַיָּמִים״,  ל  ״כָּ וּכְתִיב:  יִם,  פַּ כַּ

ירוּת. לְשֵׁ

רָאֵל״ –  נֵי יִשְׂ וְתַנְיָא אִידָךְ: ״כּהֹ תְבָרְכוּ אֶת בְּ
ם הַמְפוֹרָשׁ,  ֵ שּׁ ה אוֹמֵר: בַּ ם הַמְפוֹרָשׁ. אַתָּ ֵ שּׁ בַּ
מוּ  לְמוּד לוֹמַר: ״וְשָׂ כִינּוּי? תַּ א בְּ אוֹ אֵינוֹ אֶלָּ

יוּחָד לִי; מִי הַמְּ מִי״, שְׁ אֶת שְׁ

מוּ  ״וְשָׂ אן:  כָּ נֶאֱמַר  ן?  כֵּ בוּלִין  גְּ בַּ אַף  יָכוֹל 
מוֹ  שְׁ אֶת  ״לָשׂוּם  ן:  לְהַלָּ וְנֶאֱמַר  מִי״,  שְׁ אֶת 
בֵית  אן בְּ חִירָה, אַף כָּ ית הַבְּ ן בֵּ הַלָּ ם״, מַה לְּ שָׁ

חִירָה. הַבְּ

הוּא  הֲרֵי  צָרִיךְ,  אֵינוֹ  אוֹמֵר:  יָּה  יֹאשִׁ י  רַבִּ
מִי  שְׁ אֶת  יר  אַזְכִּ ר  אֲשֶׁ קוֹם  הַמָּ כָל  ״בְּ אוֹמֵר: 
ךְ?  עְתָּ דַּ סָלְקָא  מָקוֹם  כָל  בְּ אֵלֶיךָ״.  אָבוֹא 
ר  כָל מָקוֹם אֲשֶׁ א מִקְרָא זֶה מְסוֹרָס הוּא: בְּ אֶלָּ
מִי.  יר אֶת שְׁ ם אַזְכִּ יךָ שָׁ אָבוֹא אֵלֶיךָ וּבֵרַכְתִּ
חִירָה,  בֵית הַבְּ יךָ? בְּ וְהֵיכָן אָבוֹא אֵלֶיךָ וּבֵרַכְתִּ

חִירָה. בֵית הַבְּ מִי בְּ יר אֶת שְׁ ם אַזְכִּ שָׁ

רָאֵל״ –  נֵי יִשְׂ נְיָא אִידָךְ: ״כּהֹ תְבָרְכוּ אֶת בְּ תַּ
ים, וַעֲבָדִים  רִים, נָשִׁ רָאֵל; גֵּ נֵי יִשְׂ א בְּ אֵין לִי אֶלָּ
לְמוּד לוֹמַר: ״אָמוֹר לָהֶם״,  יִן? תַּ מְשׁוּחְרָרִים מִנַּ

הוּ. לְכוּלְּ

 This halakha was difficult for Rabbi Yonatan – יָא  קַשְׁ
י יוֹנָתָן  Tosafot explain that this statement is not :לֵיהּ לְרַבִּ
part of the baraita. According to this explanation and 
according to the Sifrei, it seems that Rabbi Natan, who 
resolves the difficulty, is actually Rabbi Yonatan, who, 
after raising a difficulty with the source cited in the 
baraita, offers a different source.

NOTES
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It is taught in another baraita: “So you shall bless,” means 
that the priests must recite the Priestly Benediction face-to-
faceH  with the congregation. Do you say that the Benediction 
must be recited face-to-face, or perhaps it is only recited 
with the faces of the priests facing the back of the necksN  of 
the congregation? Th e verse states: “You shall say to them,” 
face-to-face, like a person who is talking to another.

It is taught in another baraita: “So you shall bless” means that 
the benediction must be recited out loud. Or, perhaps, is it 
recited only in a whisper? Th e verse states: “You shall say to 
them,” like a person who is talking to another.

Abaye said: We have a tradition with regard to the prayer leader 
calling the priests to recite the Priestly Benediction: When there 
are two priests, he calls: Priests,H  but when there is one priest 
he does not call: Priest,N  as it is stated: “You shall say to them,” 
in plural, meaning to a minimum of two priests. And Rav Ĥisda 
said: We have a tradition that a priest calls: Priests, but an 
Israelite does not call: Priests, as it is stated: “You shall say to 
them,” which means that the saying

should be from them; one of the priests themselves should call: 
Priests. Th e Gemara concludes: And the halakha is in accor-
dance with the opinion of Abaye, that when only one priest is 
present, the prayer leader does not call: Priest. And the halakha 
is not in accordance with the opinion of Rav Ĥisda,N H  as an 
Israelite may also call: Priests.

§ Th e Gemara cites a mnemonic device for the statements of 
Rabbi Yehoshua ben Levi: Desires the benediction, platform, 
during the service, cup, recognize, derives benefi t, from a 
heifer.

Rabbi Yehoshua ben Levi says: From where is it derived 
that the Holy One, Blessed be He, desires the Priestly Bene-
diction? As it is stated: “So shall they put My name upon the 
children of Israel, and I will bless them” (Numbers ƪ:Ʀƫ). 
Th is shows that God waits for the priests to bless the people, 
and only then He Himself blesses them. And Rabbi Yehoshua 
ben Levi says: Any priest who blessesH  the people is blessed 
from Heaven, and one who does not bless the people is not 
blessed, as it is stated: “And I will bless those who bless you” 
(Genesis ƥƦ:Ƨ).

נֶגֶד  כְּ נִים  פָּ  – תְבָרְכוּ״  ״כּהֹ  אִידָךְ:  נְיָא  תַּ
אוֹ  נִים,  פָּ נֶגֶד  כְּ נִים  פָּ אוֹמֵר:  ה  אַתָּ נִים.  פָּ
לְמוּד לוֹמַר:  נֶגֶד עוֹרֶף? תַּ נִים כְּ א פָּ אֵינוֹ אֶלָּ

אָדָם הָאוֹמֵר לַחֲבֵירוֹ. ״אָמוֹר לָהֶם״, כְּ

קוֹל רָם, אוֹ  נְיָא אִידָךְ: ״כּהֹ תְברְכוּ״ – בְּ תַּ
לְמוּד לוֹמַר: ״אָמוֹר  לַחַשׁ? תַּ א בְּ אֵינוֹ אֶלָּ

אוֹמֵר לַחֲבֵירוֹ. אָדָם שֶׁ לָהֶם״, כְּ

נַיִם קוֹרֵא ״כּהֲֹנִים״,  יֵי, נָקְטִינַן: לִשְׁ אֲמַר אַבַּ
אֱמַר: ״אָמוֹר  נֶּ וּלְאֶחָד אֵינוֹ קוֹרֵא ״כּהֵֹן״, שֶׁ
א, נָקְטִינַן:  נַיִם. וַאֲמַר רַב חִסְדָּ לָהֶם״, לִשְׁ
קוֹרֵא  רָאֵל  יִשְׂ וְאֵין  ״כּהֲֹנִים״,  קוֹרֵא  כּהֵֹן 

אֱמַר: ״אָמוֹר לָהֶם״, אֲמִירָה נֶּ ״כּהֲֹנִים״, שֶׁ
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יֵי,  אַבַּ וָותֵיהּ דְּ הֵא. וְהִילְכְתָא כְּ הֶם תְּ לָּ ֶ מִשּׁ
א. רַב חִסְדָּ וָותֵיהּ דְּ וְלֵית הִילְכְתָא כְּ

(סִימָן: מתאו״ה לברכ״ה דוכ״ן בעבוד״ה 
כו״ס מכי״ר נהנ״ה בעגל״ה).

דוֹשׁ  הַקָּ שֶׁ יִן  מִנַּ לֵוִי:  ן  בֶּ  ע יְהוֹשֻׁ י  רַבִּ אָמַר 
כֹּהֲנִים?  ת  לְבִרְכַּ ה  מִתְאַוֶּ הוּא  רוּךְ  בָּ
רָאֵל  נֵי יִשְׂ מִי עַל בְּ מוּ אֶת שְׁ אֱמַר: ״וְשָׂ נֶּ שֶׁ
ן  בֶּ  ע יְהוֹשֻׁ י  רַבִּ וְאָמַר  אֲבָרְכֵם״.  וַאֲנִי 
אֵינוֹ  וְשֶׁ רֵךְ,  מִתְבָּ בָרֵךְ  מְּ שֶׁ כּהֵֹן  ל  כָּ לֵוִי: 
״וַאֲבָרְכָה  אֱמַר:  נֶּ שֶׁ רֵךְ,  מִתְבָּ אֵין  מְבָרֵךְ 

מְבָרְכֶיךָ״.

 Face-to-face – נִים נֶגֶד פָּ נִים כְּ  The Priestly Benediction must :פָּ
be delivered face-to-face, with the priests and the people 
facing each other (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat 
Kohanim 14:11; Shulĥan Arukh, Oraĥ Ĥayyim 128:10, 23).

 When there are two priests, he calls: Priests – נַיִם קוֹרֵא  לִשְׁ
-If there are a minimum of two priests, one of the con :כּהֲֹנִים
gregants calls out to them: Priests, so that they may begin 
reciting the Priestly Benediction. The prayer leader himself 
may do this, and it is not considered an interruption of the 
prayer. There is a custom for him to raise his voice when he 
says the word: Priests, in the prayer that is recited prior to 
the Benediction (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat 
Kohanim 14:8; Shulĥan Arukh, Oraĥ Ĥayyim 128:10).

HALAKHA

 Facing the back of the necks – עוֹרֶף נֶגֶד  כְּ נִים   According :פָּ
to Rashi, this means that the priests face the backs of the 
congregation. Rabbeinu Ĥananel explains this differently: 
The congregation faces the backs of the priests, and the 
priests face the Divine Presence.

 But when there is one priest he does not call: Priest – 
כּהֵֹן קוֹרֵא  אֵינוֹ   An opinion is cited in Tosefot HaRosh :וּלְאֶחָד 
that this means that when there is only a single priest in 
the synagogue, he does not transgress by refraining from 
reciting the benediction. This is dependent on a dispute 
among the early commentaries over whether a single priest 
has an obligation to recite the benediction (Rambam; Meiri), 
or whether the obligation exists only when two priests are 
present (Tosafot on Menaĥot 44a).

NOTES

 And the halakha is not in accordance with the opinion 
of Rav Ĥisda – א רַב חִסְדָּ וָותֵיהּ דְּ  The halakha is :וְלֵית הִלְכְתָא כְּ
in accordance with the opposite opinion stated in the Jeru-
salem Talmud, which cites Rav Ĥisda in the opposite manner, 
that it is a mitzva for an Israelite to call up the priests. This is 
derived from the phrase “say to them,” which is interpreted 
to mean that someone else should call up the priests. For 
this reason, the Rambam rules that ideally an Israelite should 
call up the priests.

NOTES

 And the halakha is not in accordance with the opinion of Rav 
Ĥisda – א רַב חִסְדָּ וָותֵיהּ דְּ -The halakha is in accor :וְלֵית הִלְכְתָא כְּ
dance with the opinion cited in the Jerusalem Talmud that the 
priests should be called up by an Israelite ab initio. If the prayer 
leader is a priest, then an Israelite should stand next to him and 
call to the priests instead (Rambam Sefer Ahava, Hilkhot Tefilla 
UVirkat Kohanim 14:8; Shulĥan Arukh, Oraĥ Ĥayyim 128:22).

 Any priest who blesses, etc. – וכו׳ בָרֵךְ  מְּ שֶׁ כּהֵֹן  ל   Any priest :כָּ
who does not bless the people of Israel is not blessed in return, 
and a priest who blesses the people is in turn blessed (Rambam 
Sefer Ahava, Hilkhot Tefilla UVirkat Kohanim 15:12).

HALAKHA
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And Rabbi Yehoshua ben Levi says: Any priest who does not 
ascend the platformH  to recite the Priestly Benediction violates 
three positive mitzvot:N  “So you shall bless,” “And you shall 
say to them” (Numbers ƪ:ƦƧ), and “So shall they put My name” 
(Numbers ƪ:Ʀƫ).

Rav says: One need be concerned that a priest who does not 
ascend to recite the Priestly Benediction is perhaps the son 
of a priest and a divorced woman, or the son of a priest and 
a yevama who has performed ĥalitza [ĥalutza]. Perhaps he 
does not ascend to recite the Priestly Benediction because he is 
disqualifi ed from the priesthood.

Th e Gemara comments: And they do not disagree. Th is state-
ment of Rabbi Yehoshua ben Levi is referring to a case where he 
ascends periodically. Th erefore, there is no reason to believe that 
he is disqualifi ed from the priesthood, and the assumption is that 
he violates three positive mitzvot. Whereas that statement of Rav 
is referring to a case where one does not ascend to recite the 
Priestly Benediction even periodically, and therefore there is 
reason to suspect that he is disqualifi ed from the priesthood.

And Rabbi Yehoshua ben Levi says: Any priest who does not 
ascend the platform during the blessing of the Temple serviceH N  
recited in the Amida prayer may no longer ascend to recite the 
benediction, as it is stated: “And Aaron lift ed up his hands 
toward the people and blessed them; and he came down from 
off ering the sin-off ering, and the burnt-off ering, and the peace-
off erings” (Leviticus ƭ:ƦƦ). Just as there, in the Tabernacle, 
Aaron lift ed up his hands during the service, as evident from 
the fact that only aft er he blessed them does it say that he came 
down from sacrifi cing the off erings, so too here, in the Amida 
prayer, the Priestly Benediction is recited during the blessing of 
Temple service.

Th e Gemara asks: Is that so? But didn’t the priests Rabbi Ami 
and Rabbi Asi ascend aft er the blessing of the service? Th e 
Gemara answers: Rabbi Ami and Rabbi Asi would begin walk-
ing to the platform during the blessing of the service, but they 
would not arrive there until aft er the conclusion of this blessing. 
And this is suffi  cient in accordance with what Rabbi Oshaya 
taught: Th ey taught that a priest may not recite the benediction 
if he did not ascend the platform during the blessing of Temple 
service only in a case where he did not begin walking. But if 
he began walking before the prayer leader fi nished the blessing, 
he may ascend the platform even aft er he has fi nished the 
blessing.

And concerning this issue, we also learned in a mishna (Berakhot 
Ƨƨa): A priest who serves as prayer leader does not recite the 
Priestly Benediction, but if he is certain that he can lift  his 
handsH  and recite the benediction, and then resume his prayer 
without becoming confused, he is permitt ed to do so. And we 
discussed it and raised the following diffi  culty: If he did not 
begin walking to ascend the platform during the blessing of the 
service, how is it permitt ed for him to recite the benediction? 
Rather, it must be explained that he moved slightly to show that 
he also wanted to ascend the platform. Here too, the statement 
of Rabbi Oshaya is referring even to a case where the priest 
uprooted himself slightly from his place during the blessing of 
the service.

And Rabbi Yehoshua ben Levi says: One may give a cup of 
blessing to recite the blessing of Grace aft er Meals only to some-
one with a good eye, i.e., a generous person, as it is stated: “One 
who has a good eye will be blessed [yevorakh],N  for he gives of 
his bread to the poor” (Proverbs ƦƦ:ƭ). Do not read it: “Will be 
blessed.” Rather, read it: Will bless [yevarekh].

אֵינוֹ  שֶׁ כּהֵֹן  ל  כָּ לֵוִי:  ן  בֶּ  ע יְהוֹשֻׁ י  רַבִּ וְאָמַר 
״כּהֹ  ה:  עֲשֵׂ ה  לשָֹׁ שְׁ בִּ עוֹבֵר  לַדּוּכָן,  עוֹלֶה 

מִי״. מוּ אֶת שְׁ תְבָרְכוּ״, ״אָמוֹר לָהֶם״, ״וְשָׂ

ן  ה אוֹ בֶּ רוּשָׁ ן גְּ א בֶּ מָּ ין שֶׁ שִׁ רַב אָמַר: חוֹשְׁ
חֲלוּצָה הוּא.

לָא  סָלֵיק לִפְרָקִים, הָא דְּ לִיגִי: הָא דְּ וְלָא פְּ
סָלֵיק לִפְרָקִים.

אֵינוֹ  שֶׁ כּהֵֹן  ל  כָּ לֵוִי:  ן  בֶּ  ע יְהוֹשֻׁ י  רַבִּ וְאָמַר 
אֱמַר:  נֶּ עֲבוֹדָה – שׁוּב אֵינוֹ עוֹלֶה, שֶׁ עוֹלֶה בַּ
וַיְבָרְכֵם  הָעָם  אֶל  יָדָיו  אֶת  אַהֲרןֹ  א  ״וַיִּשָּׂ
לָמִים״.  ְ את וְהָעוֹלָה וְהַשּׁ וַיֵּרֶד מֵעֲשׂתֹ הַחַטָּ

עֲבוֹדָה. אן בַּ עֲבוֹדָה, אַף כָּ ן בַּ הַלָּ מַה לְּ

י  י אַסִי סָלְקִי! רַבִּ י אַמִי וְרַבִּ אִינִי? וְהָא רַבִּ
רְעַיְיהוּ,  רָא הָווּ עָקְרִי כַּ י אַסִי מֵעִיקָּ אַמִי וְרַבִּ
י  רַבִּ וּכִדְתָנֵי  הָתָם,  מָטוּ  הֲוָה  לָא  מִמְטָא 
אֶת  עָקַר  לּאֹ  שֶׁ א  אֶלָּ נוּ  שָׁ לאֹ  עֲיָא:  אוֹשַׁ

רַגְלָיו, אֲבָל עָקַר אֶת רַגְלָיו – עוֹלֶה.

יו  פָּ א אֶת כַּ נּוֹשֵׂ וּתְנַן נַמִי: אִם הַבְטָחָתוֹ שֶׁ
הּ: הָא לָא  אי. וְהָוֵינַן בָּ ַ תוֹ – רַשּׁ וְחוֹזֵר לִתְפִלָּ
עָקַר  דְּ נַמִי  הָכָא  א,  פּוּרְתָּ נָד  דְּ א  אֶלָּ עָקַר! 

א. פּוּרְתָּ

כּוֹס  נוֹתְנִין  אֵין  לֵוִי:  ן  בֶּ  ע יְהוֹשֻׁ י  רַבִּ וְאָמַר 
אֱמַר:  נֶּ א לְטוֹב עַיִן, שֶׁ רָכָה לְבָרֵךְ אֶלָּ ל בְּ שֶׁ
ל״.  חְמוֹ לַדָּ י נָתַן מִלַּ ״טוֹב עַיִן הוּא יְברָֹךְ כִּ

א ״יְבָרֵךְ״. יקְרֵי ״יְברָֹךְ״ אֶלָּ אַל תִּ

 Any priest who does not ascend the platform – ל כּהֵֹן  כָּ
לַדּוּכָן עוֹלֶה  אֵינוֹ   If a priest is in the synagogue when :שֶׁ
they call the priests or is told to ascend the platform for 
the blessing, and if he does not do so when there is no 
reason why he may not go up to recite the blessing, it is 
considered as if he had violated three positive mitzvot. 
The Mishna Berura notes that in truth he actually has 
violated only one positive mitzva (Rambam Sefer Ahava, 
Hilkhot Tefilla UVirkat Kohanim 15:12; Shulĥan Arukh, Oraĥ 
Ĥayyim 128:2).

 Any priest who does not ascend during the blessing 
of the Temple service – עֲבוֹדָה אֵינוֹ עוֹלֶה בַּ ל כּהֵֹן שֶׁ  Any :כָּ
priest who does not begin walking during the blessing of 
the Temple service in order to ascend to recite the Priestly 
Benediction may not recite the benediction during that 
prayer. If he did begin walking, even if he did not arrive at 
the platform until after the blessing of the Temple service, 
he may ascend and recite the benediction (Rambam Sefer 
Ahava, Hilkhot Tefilla UVirkat Kohanim 15:11; Shulĥan Arukh, 
Oraĥ Ĥayyim 128:8).

 If he is certain that he can lift his hands, etc. – אִם 
וכו׳ יו  פָּ כַּ א  נּוֹשֵׂ שֶׁ  ,If the prayer leader is a priest :הַבְטָחָתוֹ 
even if he is the only priest present, he may lift his hands 
and recite the Priestly Benediction only if he is certain that 
he can resume his prayer afterward without becoming 
confused. However, nowadays, as the prayer leader reads 
from a prayer book, the custom is that he recites the 
Priestly Benediction along with the other priests (Ram-
bam Sefer Ahava, Hilkhot Tefilla UVirkat Kohanim 15:10; 
Shulĥan Arukh, Oraĥ Ĥayyim 128:20).

HALAKHA

 Violates three positive mitzvot – ה עֲשֵׂ ה  לשָֹׁ שְׁ בִּ  :עוֹבֵר 
According to the Rambam, this does not mean that a 
priest who does not recite the Priestly Benediction actu-
ally violates three mitzvot. He violates only one mitzva, 
but the verse ascribes him blame tantamount to the 
transgression of three prohibitions.

 Who does not ascend during the blessing of the 
Temple service – עֲבוֹדָה אֵינוֹ עוֹלֶה בַּ  In the Temple, the :שֶׁ
priests recite the benediction during the actual Temple 
service. However, in the Amida prayer, since the content of 
the benediction and of the blessing of Temple service are 
unrelated, the priests recite the benediction only after the 
blessings of the Temple service and thanksgiving, which 
are considered one and the same. Furthermore, the verse 
that states that Aaron blessed the people when he “came 
down from performing the sin-offering” indicates that the 
Priestly Benediction is recited after the Temple service 
(see Jerusalem Talmud Berakhot and Rabbi David Luria).

 One who has a good eye will be blessed [yevorakh] – 
 This homiletic interpretation is apparently :טוֹב עַיִן הוּא יְברָֹךְ
based on the identical spelling of the words yevorakh, 
will be blessed, and yevarekh, will bless. The Maharsha 
explains that one who recites the blessings is himself 
blessed. Therefore, it is appropriate for a generous per-
son to recite the blessing, so that he will receive more 
blessing.

The Maharsha adds that the statement that one who is 
generous should recite the blessing applies to the Priestly 
Benediction as well, as the benediction should be recited 
with a generous attitude. For this reason, the blessing 
that the priests recite before the benediction includes 
the phrase: To bless His nation Israel with love. While the 
phrase: With love, is not mentioned in the Torah’s descrip-
tion of the benediction, it is included in the blessing that 
the priests recite before the benediction to emphasize 
that the priests must deliver the blessing with a generous 
attitude toward the people.

NOTES
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And Rabbi Yehoshua ben Levi says: From where is it derived 
that even birds recognize miserly peopleN  and do not eat the 
food they have set in bird traps? As it is stated: “For in vain the 
net is spreadN  in the eyes of any bird” (Proverbs ƥ:ƥƫ).

And Rabbi Yehoshua ben Levi says: Anyone who derives bene-
fi t from miserly people transgresses a prohibition, as it is 
stated: “Do not eat the bread of one who has an evil eye, and 
do not desire his delicacies, for as one that has reckoned within 
himself, so he is. He says to you: Eat and drink, but his heart is 
not with you” (Proverbs ƦƧ:ƪ–ƫ). Rav Naĥman bar Yitzĥak says: 
He transgresses two prohibitions, as it says “do not eat” and 
also “do not desire.”  

And Rabbi Yehoshua ben Levi says: When a person is found 
slain between two cities and it is not known who killed him, 
a heifer whose neck is broken is brought. Th is occurs only 
because of miserly people.

As it is stated: “And they shall speak and say: Our hands have 
not shed this blood” (Deuteronomy Ʀƥ:ƫ). But did it enter our 
hearts to think that the Elders of the court are murderers? Why 
it is necessary for them to publicize that they did not kill him? 
Rather, they must declare: It is not so that this victim came to 
us and we dismissed him, and it is not so that we saw him and 
left  him. In other words, he did not come to us and we in turn 
dismissed him without food, and we did not see him and then 
leave him without an escort. It is miserly people who do not 
provide others with food and cause them to travel to places where 
they might be murdered.

§ Adda said that Rabbi Samlai says: In a synagogue that is 
made up entirely of priests,H  everyone ascends the platform to 
recite the Priestly Benediction. Th e Gemara asks: If the entire 
congregation is composed of priests, for whom do they utt er 
the blessing? Rabbi Zeira says: Th ey say the blessing for their 
brethren who are in the fi elds.N 

Th e Gemara asks: Is that so? But didn’t Abba, son of Rav 
Minyamin bar Ĥiyya, teach that the people who are standing 
behind the backs of the priestsH  are not included in the Priestly 
Benediction? Th e Gemara answers: Th at is not diffi  cult. Th is is 
a case where the people are compelled to be in the fi elds because 
of their work, and they are therefore included in the benediction. 
Whereas that statement is referring to people who are not com-
pelled to be away but still do not stand face-to-face with the 
priests. Consequently, they are not included in the benediction.

Th e Gemara asks: But didn’t Rav Shimi of Birte deShiĥorei 
teach the following baraita: In a synagogue that is made 
up entirely of priests, some of them ascend to recite the 
benediction and some of them answer amen?

אֲפִילּוּ עוֹפוֹת  יִן שֶׁ ן לֵוִי: מִנַּ ע בֶּ י יְהוֹשֻׁ וְאָמַר רַבִּ
מְזֹרָה  ם  חִנָּ י  ״כִּ אֱמַר:  נֶּ שֶׁ הָעַיִן?  צָרֵי  בְּ ירִין  מַכִּ

נָף״. עַל כָּ ל בַּ עֵינֵי כָּ ת בְּ הָרָשֶׁ

רֵי הָעַיִן  הֱנֶה מִצָּ ל הַנֶּ ן לֵוִי: כָּ ע בֶּ י יְהוֹשֻׁ וְאָמַר רַבִּ
לֶחֶם  אֶת  לְחַם  תִּ ״אַל  אֱמַר:  נֶּ שֶׁ לָאו,  בְּ עוֹבֵר 
ן הוּא אֱכוֹל  נַפְשׁוֹ כֶּ עַר בְּ מוֹ שָׁ י כְּ רַע עָיִן וגו', כִּ
ר יִצְחָק אָמַר:  תֵה יאֹמַר לָךְ״ וגו'. רַב נַחְמָן בַּ וּשְׁ

תְאָו״. לְחַם״ וְ״אַל תִּ נֵי לָאוִין, ״אַל תִּ שְׁ עוֹבֵר בִּ

עֲרוּפָה  עֶגְלָה  אֵין  לֵוִי:  ן  בֶּ  ע יְהוֹשֻׁ י  רַבִּ וְאָמַר 
בִיל צָרֵי הָעַיִן, שְׁ א בִּ אָה אֶלָּ בָּ

אֶת  פְכוּ  שָׁ לאֹ  יָדֵינוּ  וְאָמְרוּ  ״וְעָנוּ  אֱמַר:  נֶּ שֶׁ
ית  בֵּ זִּקְנֵי  שֶׁ עָלְתָה  נוּ  לִבֵּ עַל  וְכִי  הַזֶּה״.  ם  הַדָּ
לְיָדֵינוּ  א  בָּ לאֹ  א,  אֶלָּ הֵם?  דָמִים  שׁוֹפְכֵי  ין  דִּ
א  בָּ לאֹ  חְנוּהוּ.  וְהִנַּ רְאִינוּהוּ  וְלאֹ  וּפְטַרְנוּהוּ 
רְאִינוּהוּ  לאֹ  מְזוֹנוֹת.  לאֹ  בְּ וּפְטַרְנוּהוּ  לְיָדֵינוּ 

לאֹ לְוָיָיה. חְנוּהוּ בְּ וְהִנַּ

נֶסֶת  הַכְּ ית  בֵּ מְלַאי:  שַׂ י  רַבִּ אָמַר  א  אַדָּ אָמַר 
ן עוֹלִין לַדּוּכָן. לְמִי מְבָרְכִין?  הּ כּהֲֹנִים, כּוּלָּ כּוּלָּ שֶׁ

דוֹת. שָּׂ בַּ י זֵירָא: לַאֲחֵיהֶם שֶׁ אָמַר רַבִּ

ר חִיָּיא:  רַב מִנְיָמִין בַּ רֵיהּ דְּ א בְּ אִינִי? וְהָתָנֵי אַבָּ
לָא  רָכָה!  בְּ כְלַל  בִּ אֵינָן  כהֲֹנִים  אֲחוֹרֵי  שֶׁ עַם 

לָא אֲנִיסִי. אֲנִיסִי, הָא דְּ יָא. הָא דַּ קַשְׁ

ית  בֵּ יחוֹרֵי:  שִׁ דְּ ירְתֵא  מִבִּ ימִי  שִׁ רַב  וְהָתָנֵי 
הּ כּהֲֹנִים, מִקְצָתָן עוֹלִין וּמִקְצָתָן  כּוּלָּ נֶסֶת שֶׁ הַכְּ

עוֹנִין ״אָמֵן״!

 Even birds recognize miserly people – אֲפִילּוּ עוֹפוֹת 
הָעַיִן צָרֵי  בְּ ירִין   The Maharsha explains that even :מַכִּ
though birds do not have the capacity for this aware-
ness, God does not allow them to be trapped in the 
nets of misers. In addition, he provides a rational 
explanation of this statement. A generous person will 
sometimes put out food for birds without intending to 
trap them. For this reason, the birds come to eat the 
food that they place in their nets as well. This is not the 
case with miserly people.

 For in vain the net is spread, etc. – ת ם מְזרָֹה הָרָשֶׁ י חִנָּ  כִּ
 Rashi explains that in context this verse pertains :וכו׳
to people who steal, and it is understood that they do 
so because of their miserly nature. It should be noted 
that the subsequent verse states: “So are the ways of 
everyone who is greedy to gain profit; it takes away 
the life of its owners” (Proverbs 1:19).

 For their brethren who are in the fields – לַאֲחֵיהֶם 
דוֹת שָּׂ בַּ -It is explained in the Jerusalem Talmud (Bera :שֶׁ
khot 5:4), that with regard to their brethren in the fields, 
it makes no difference whether the people are facing 
the priests or not. It is also explained there that it is 
sufficient that the women and children who are in 
the synagogue answer amen after the priests when 
there are no other Israelite men present. However, it 
appears from the Gemara here that if possible, ten 
priests must answer amen. The later commentaries 
explain that when there are no people present in the 
synagogue to be blessed, the benediction is recited 
only by rabbinic institution (Peri Megadim). The reason 
for this ordinance is possibly so that the mitzva of 
the Priestly Benediction will not be forgotten in that 
synagogue (Devar Shaul).

NOTES

 A synagogue that is made up entirely of priests – נֶסֶת הַכְּ ית   בֵּ
כּהֲֹנִים הּ  כּוּלָּ  ,In a synagogue that is made up entirely of priests :שֶׁ
if there are only ten priests, they all ascend to recite the Priestly 
Benediction, and they bless their brethren who are working in 
the fields. If there are women and children in the synagogue, they 
answer amen after the blessing. If there are more than ten priests 
present, ten priests remain behind to answer amen, and the rest 
go up and recite the benediction (Rambam Sefer Ahava, Hilkhot 
Tefilla UVirkat Kohanim 15:9; Shulĥan Arukh, Oraĥ Ĥayyim 128:25).

 The people who are standing behind the priests – אֲחוֹרֵי  עַם שֶׁ
 People standing behind the priests are not included in the :כהֲֹנִים
benediction. However, people standing in front of the priests or at 
their sides are included, even if there is an iron partition between 
them. Those who are working in the fields and cannot make it to 
the synagogue are also included in the benediction (Rambam 
Sefer Ahava, Hilkhot Tefilla UVirkat Kohanim 15:8; Shulĥan Arukh, 
Oraĥ Ĥayyim 128:24).

HALAKHA
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Th e Gemara answers: Th at is not diffi  cult. Th at is a case where, if 
some of the priests recite the benediction, a quorum of ten priests 
still remainsN  to receive the benediction and answer amen. Th ere-
fore, only some of the priests ascend to recite the benediction. By 
contrast, this case, which Rabbi Simlai was referring to, is a case 
where a quorum of ten does not remain to answer amen, so it is 
bett er for all of the priests to ascend and bless the people working 
in the fi elds.

Th e Gemara returns to the matt er itself cited above: Abba, son of 
Rav Minyamin bar Ĥiyya, taught: Th e people who are standing 
behind the priests are not included in the benediction.

Th e Gemara raises several questions with regard to this statement: 
It is obvious that tall people standing in front of short people 
do not interpose between the priests and the shorter people with 
regard to the Priestly Benediction. Similarly, a chest or ark con-
taining a Torah scroll does not interpose between the priests and 
the people. However, what is the halakha with regard to a parti-
tion? Come and hear an answer from what Rabbi Yehoshua ben 
Levi said: Even an iron partitionN  does not interpose between 
the Jewish people and their Father in Heaven; the people are 
included in the benediction.

A dilemma was raised before the Sages: What is the halakha in 
the case of people who are standing to the sides of the priests? 
Are they included in the blessing? Abba Mar bar Rav Ashi said: 
Come and hear an answer, as we learned in a mishna (Para ƥƦ:Ʀ) 
with regard to the halakha of sprinkling the waters of purifi cation 
on vessels that contracted ritual impurity imparted by a corpse: If 
one intended to sprinkle the water forward

and instead he sprinkled it backward,H  or if he intended to 
sprinkle the water backward and instead he sprinkled it forward, 
even if the water lands on vessels that require purifi cation, his 
sprinkling is invalid. However, if one intended to sprinkle the 
water forward and instead he sprinkled it forward to the sides,N  
his sprinkling is valid. It is derived from here that one’s sides are 
considered as though they were in front of him.

הָא  רָה,  עֲשָׂ י  בֵּ יַּיר  תַּ אִישְׁ דְּ הָא  יָא:  קַשְׁ לָא 
רָה. י עֲשָׂ יַּיר בֵּ תַּ לָא אִישְׁ דְּ

ר חִיָּיא:  רַב מִנְיָמִין בַּ רֵיהּ דְּ א בְּ נָא אַבָּ גּוּפָא, תָּ
רָכָה. כְלַל בְּ אֲחוֹרֵי כהֲֹנִים אֵינָן בִּ עַם שֶׁ

מַפְסְקֵי;  לָא  גּוּצֵי  י  אַפֵּ בְּ אֲרִיכֵי  יטָא,  שִׁ פְּ
מַע,  א שְׁ ה מַאי? תָּ יבָה לָא מַפְסְקָא; מְחִיצָּ תֵּ
ל  ה שֶׁ ן לֵוִי: אֲפִילּוּ מְחִיצָּ ע בֶּ י יְהוֹשֻׁ אָמַר רַבִּ דְּ
לַאֲבִיהֶם  רָאֵל  יִשְׂ ין  בֵּ מַפְסֶקֶת  אֵינָהּ  רְזֶל  בַּ

מַיִם. ָ שּׁ בַּ שֶׁ

מָר  א  אַבָּ אֲמַר  מַהוּ?  צְדָדִין,  לְהוּ:  עֲיָא  אִיבַּ
ון לְהַזּוֹת  וֵּ תְנַן: נִתְכַּ מַע, דִּ א שְׁ י: תָּ ר רַב אַשִׁ בַּ

לְפָנָיו
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וְהִזָּה לְאַחֲרָיו, לְאַחֲרָיו וְהִזָּה לְפָנָיו – הַזָּאָתוֹ 
 – פָנָיו  בְּ שֶׁ צְדָדִין  עַל  וְהִזָּה  לְפָנָיו  סוּלָה;  פְּ

רָה. שֵׁ הַזָּאָתוֹ כְּ

 Where a quorum of ten remains – רָה י עֲשָׂ יַּיר בֵּ תַּ אִישְׁ  :דְּ
It appears from here that in addition to the priests who 
recite the blessing, there must be another ten men 
present to answer amen. This is also the opinion of 
the ge’onim. However, according to the Rambam, the 
priests themselves count as part of the quorum of ten. 
The Meiri points out that according to this opinion there 
is no need for ten men to answer amen to the blessing 
(see Baĥ). The Rambam’s opinion is perhaps based on 
the opinion found in the Jerusalem Talmud that the 
response of the women and children is counted in this 
situation.

 Even an iron partition – רְזֶל ל בַּ ה שֶׁ -Accord :אֲפִילּוּ מְחִיצָּ
ing to Tosefot HaRash, Rabbi Yehoshua ben Levi is not 
addressing whether the partition precludes one from 
being included in the prayer quorum, as a partition 
certainly forms a partition in that regard. Rather, he 
is saying that if there is a quorum in the synagogue, 
a person standing outside can fulfill his obligation by 
hearing the benediction being recited inside.

NOTES

 If one intended to sprinkle water forward and instead he sprin-
kled it backward, etc. – וכו׳ לְאַחֲרָיו  וְהִזָּה  לְפָנָיו  לְהַזּוֹת  ון  וֵּ  One :נִתְכַּ
who sprinkles the waters of purification must intend to sprinkle 
it upon the person who is ritually impure in order to purify him. If 
one sprinkles the water without this intention, his action is invalid. 
The Ra’avad maintains that one’s intention must be to sprinkle that 
particular person, but there is no requirement that one intend to 

purify him. If one intended to sprinkle forward and instead he 
sprinkled backward, or if he intended to sprinkle backward and 
instead sprinkled forward, his action is invalid. However, if one 
intended to sprinkle forward and instead he sprinkled the water 
to the side of where he was facing, his action is valid (Rambam 
Sefer Tahara, Hilkhot Para Aduma 10:7).

HALAKHA

 Sides – צְדָדִין: The reason that one’s sides are considered 
like his front is that a person naturally has peripheral 
vision. Furthermore, according to the principle that the 
Priestly Benediction must be recited face-to-face, as 
one would converse with another, standing to the sides 
of the priests is also permitted, as people sometimes 
speak to one another while facing each other’s sides 
(see Devar Shaul).

NOTES




